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FOREWORD

It will perhaps be of interest to know that in this investigation of the Japan-
ese in Seattle I have studied a people with whom I am thoroughly familiar, having
lived in or near their community most of my life. While this familiarity greatly
facilitated my research, it is possible, on the other hand, that a bias directed by
personal interest and a blindness that comes of too great familiarity entered the
analysis of the material. The only guarantee of freedom from such distortions is
in the degree to which sociological analysis gives objectivity in observing social
phenomena.

My greatest indebtedness is to Dr. Jesse F. Steiner who first suggested the
problem, and whose thoughtful guidance and constant encouragement were in-
valuable throughout the investigation. For some of the basic insights into Japa-
nese community life, I owe much to Dr. Forrest LaViolette with whom I had the
good fortune to work on related problems. To Dr. Howard B. Woolston, who
had less to do with the immediate direction of the study, but whose critical atti-
tude was always held in mind, I wish to express an indebtedness for certain fun-
damental ways of looking at the problem. Lastly, to the people of the Japanese
community, without whose generous aid of time and information this study would
have been impossible, I extend my sincere gratitude.

S.F. M.
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I.
INTRODUCTION

This study is an effort to present a dynamic picture of Japanese community
life in America. Itis a history and analysis of the Japanese community in Seattle,
which may be considered a concrete case illustration of similar conditions to be
found in other areas along the Pacific Coast. A conspicuous characteristic of
these communities is their powerful internal solidarity, a trait of such importance
in organized Japanese life as to justify special attention in this investigation.

Much already has been written concerning the Japanese in America, but the
chief interest heretofore has been upon problems of immigration and Americani-
zation, and of agitation and discrimination against these immigrants. Among
existing publications one finds almost no satisfactory description of Japanese com-
munities in America and of the day-to-day life of the people within them: their
work and their play, their gains and their losses, their dreams and their anxieties,
and all the compelling forces in their background determining their behavior in
these activities. To understand adequately such problems as the process of
Americanization or the consequence of discrimination, however, it is essential
to observe the daily life of the Japanese, for the degree of their assimilation and
the nature of their response to discrimination are strongly influenced by commun-
ity attitudes. Thus, the need for an intimate study of the Japanese community
cannot be too much emphasized.

Two further considerations point to the desirability of research on the Japa-
nese communities in America. In the first place, these people are community-build-
ers, or we might call them “ghetto-seekers,” and they must be conceived as com-
munities of interacting personalities rather than as aggregates of discrete individ-
uals. The distribution of the Japanese along the Pacific Coast, for example, is
primarily in concentrations about the three centers of Los Angeles, San Francisco,
and Seattle.? Within these areas of concentration they invariably build numer-
ous little communities. Since Japanese immigrants are seldom found adjusting
to American life except in groups, to consider their problems without the relief of
community background is to distort seriously the picture of their adjustment.

Another reason for emphasizing the community in a study of these immi-
grants is their previously indicated predisposition toward efficient community or-
ganization. As far back as 1917, when Japanese communities in America were
yet comparatively in their infancy, Steiner declared:

One of the striking characteristics of the Japanese in America is the thorough-
ness of their organization. . .. In their tendency to organize and in their ready re-

sponse to group control, the Japanese have been equaled by few, if any, of the
European groups.2

1 John A. Rademaker, “Japanese Americans,” OQur Ractial and National Minorities, edited
by F. J. Brown and J. S. Roucek, p. 481.
2J. F. Steiner, The Japanese Invasion, p. 130.
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58 JAPANESE SOCIAL SOLIDARITY

Since this was written, several investigators of the Japanese in America have
observed this phenomenon of group solidarity among them, and even today there
.seems no perceptible decrease in the solidarity of their communities.

This conception of Japanese group solidarity is no mere impression of social
investigators; it has basis in facts. Juvenile delinquency rates among the Japa-
nese, for instance, are extremely low despite their large percentage of residence
within a zone of high adult criminality.® This fact can be explained only by as-
suming either that Japanese community influences are particularly favorable for
their children’s character, or that cases of delinquency are handled within the
group. In either circumstance we have a cogent argument showing group solidar-
ity. Again, relief agencies in Seattle seldom have Japanese names on their rec-
ords, although there are cases of dependency among these immigrants. The
Japanese take pride in having agencies of their own to care for such people. Yet,
again, within the Japanese community there exists a whole complex of organiza-
tions and institutions to satisfy almost every social (non-economic) want of the
people. Most of these institutions have been in existence for twenty years or
more, and their numbers, as well as their duration of operation, indicate a wide
participation in the activities of the community. It is no difficult matter to show
the integrated nature of the Japanese community.

While the fact of this strong community organization among the Japanese
groups in America has long been recognized, and the value of studies into the na-
ture of their “community efficiency” has even been suggested,* no one, to my
knowledge, has heretofore attempted any intensive investigation of Japanese com-
munities in an effort to analyze, or even to decribe, their group solidarity.® It is
the hope of this present study to meet what seems an inadequacy in the field of
Japanese immigrant studies.

Of course, too much weight may be placed upon the factor of community or-
ganization and insufficient emphasis upon race prejudice as a reason for the soli-
darity of their community. Without doubt racial differences are a basic factor in
keeping the Japanese and the American communities separate, but since in the
past writers have overlooked to a large degree the cultural background of the
Japanese, the nature of which inhibits their adjustment to the new American en-
vironment and thus gives functional significance to their community solidarity, the
main attention here will be directed to a discussion of the cultural factors.

3N. S. Hayner, “Delinquency Areas in the Puget Sound Region,” American Journal of
Sociology, XXXIX (Nov. 1933), 314-328. :

4 Robert E. Park, “The Romantic Temper,” The City, edited by Robert E. Park, Ernest
W. Burgess, and Roderick D. McKenzie, pp. 121-122.

5 See F. Fukuoka, Mutual Life and Aid Among the Japanese in Southern California.
(Unpublished Master’s thesis, University of Southern California, Los Angeles, California,
31937.) This writer treats well a limited aspect of the larger problem concerning group soli-
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TaE JAPANESE HERITAGE

One of the basic assumptions of this study is that an immigrant people inter-
pret their new world by their old world values and attitudes. The Japanese immi-
grants in particular are to be understood only on the basis of this assumption, for
coming as they do from a nation with a proud heritage of homogeneous culture,
their national “instinct” for traditional social values tends to be far stronger than
among the average national group. This fact of their cultural homogeneity, which
comes from their centuries of isolation, permits a sociological analysis of their
culture in brief that would otherwise be impossible ; for each part of their culture
is closely integrated with all the rest, and our task is simplified to that of under-
standing a few principles of this integration.

The essence of Japanese culture, from the standpoint of ideology, is in their
ethical system—not that other cultures have no ethics, for ethics is what a group
conceives as ethical, but few among the peoples of the world have made of ethics
as much a conscious part of their daily lives as have the Japanese.® Perhaps there
is no better evidence of this emphasis than that ethics is the most important re-
quirement in every Japanese public school curriculum, and a fundamental short-
coming of the American schools from the Japanese point of view is the disregard
of this subject as a daily study.

The “‘ethical” in the Japanese sense needs interpretation, for its meaning is
different from the Occidental usage. Dr. T. Inouye clearly distinguishes between
the two, where he says: “In Western ethics the dominant principle is intellectual
inquiry and not the cultivation of virtue.”” Thus, ethics for the Japanese is a
practical social code applied to the regulation of daily social behavior. But we
must take care not to confuse this with religious morals, as the term is used in
another sense in the Occident, for among the Japanese there is nothing of super-
naturalism attached to their ideas of good and evil as is common among the re-
ligious moralists of America and Europe.® In its simplest terms the Japanese
ethical system is a set of social codes rigidly regulating the relationships of men,
especially with reference to their social rank. But while this system is not basical-
ly religious, it undeniably bears the same dogmatism and the same restrictive in-
fluence.

It is difficult to show the extent to which these ethical principles permeate the
whole society, but to indicate briefly: the family, for instance, must eat, yet in
this most mundane experience is interwoven a series of ethical traditions, such as
that the head of the family shall be served first, that food shall be offered to the
dead at the family shrine, and so on. A visitor arrives, and about every exchange
of greeting or remark an ethical principle is distinctly involved. A young man and
woman fall in love, but between the first-felt emotion and its consummation in -
marriage is a host of proprieties which must be observed. In other words, for
every social act there is a socially proper as well as a socially improper way, and

6 Inazo Nitobe, Bushido.

7 Quoted in G. B. Sansom, Japan, a Short Cultural History, p. 495.
8 James S. De Benneville, More Japonico, pp. 78-83.
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it is incumbent upon each member of this society to recognize what is the right
way. In Japanese eyes society has no significance except as an interwoven whole

of ethical meanings. These ethical meanings are a priori premises to all their so-
" cial interpretations.

Understanding this fact, one may better realize the reasons for certain out-
standing Japanese characteristics. Where social codes are defined in as much de-
tail as in Japan, formalism and ceremonialism are functionally indispensible to
the culture. Moreover, a vast system of etiquette, leading to an indirectness in
communication and a strong awareness of social censors to individual action, are
necessary. There is no need to enlarge upon the ramification of ideas that are re-
lated to their ethics, for, to put it briefly, that ramification encompasses their
whole ideological system.

The primary emphasis in their ethical system is placed upon the conception
of duty, or giri (meaning literally “right reason’),® a term which may be used in-
terchangeably with “social obligation” or “social responsibility.” The duties by
which an individual is guided are those ideals stated centuries before by the Con-
fucian, Buddhist and Shinto scholars. The variety of situations to which these
principles apply are almost endless in extent. Thus one may speak of duties to
oneseli, to one’s parents and family, to the neighbors, the community, the nation—
and the supreme duty of all, to one’s emperor. From the requirements of duty
follow other ethical conceptions such as sacrifice, honor, loyalty, and courage.
We may perhaps well understand the severity of the Japanese nation; a people
driven by the stern command of duty are not a people given to mildness of action.
Duty, or the conception of social responsibility, is therefore the dynamic focus of
the Japanese ethical system.

If we look for a concrete expression of this ideology in the social organiza-
tion of the Japanese, we find that their family system, and its basal cult of an-
cestor worship, are integrally related to their ethical principles. In Japan the
family rather than the individual is the unit of society, and every member of a
family feels a sense of responsibility to the rest. Control is vested in the hands of
the male head, and his authority, within limits of reason and tradition, leaves no
rcom for questioning from subordinate members. Hence, to have a son or daugh-
ter sue the parents in a law court, as sometimes happens in America, would be un-
thinkable in Japan. The Japanese conception of the family is not limited, as a
rule, to the household. There is a constant tendency for primary-group attitudes
to reach beyond the limits of one’s legal kinsfolk and apply to the largest unit con-
ceivable as a family. Such a unit in Japanese conception takes in the nation, for
from a historical point of view the people consider themselves all of one blood. It
may be observed that the foundation of this organization is the ethical system of
collective obligations, and it is this which gives the Japanese family a type of
solidarity hardly to be conceived in the Western mind.

9 Note the similarity of this to the emphasis upon duty in the ethical philosophy of
Emmanuel Kant. It is perhaps no accident that the Japanese feel a strong admiration for
the German people, the nation that produced the great Kant.
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Having described their ethical code and their family organization, we are
now in a position to trace out other facets of their culture pattern. We can un-
derstand their acceptance of authoritarianism and the development of inhibition,
reserve, non-inventiveness and imitativeness under this conformance to discipline.
We can take their emphasis upon honor, ambition, service and recognition, and fit
it all into the larger pattern. However, the endless ramifications of this pattern
need not be indicated, for the description which has been given here sufficiently
suggests the general leaning of the Japanese mind.

It now remains for us to interpret this background description for its sig-
nificance in understanding Japanese community solidarity.

Central in the Japanese social organization, we have said, is the code of duties
that defines the roles and obligations of the members of that society. The authori-
ty that enforces these obligations is the Japanese belief in the superiority and the
greater importance of the group over the individual.’® Among the Japanese, there-
fore, solidarity is maintained by forcing individuals to conform with the tradi-
tional group values, while potential recalcitrants are kept in line by social opinion
that is weighted with the freight of traditional ethical views.

Where development of personality is thus restricted by strong authoritarian-
ism, and where, indeed, it is virtuous to act in conformance with traditional so-
cial behavior, there is little of the individualism so highly idealized in American
society. It is understandable why the Japanese cannot appreciate the American
lack of respect towards authority, for while the Americans place their premium
upon experimentalism, the Japanese feel a higher regard for conformism. In so
far as Japanese group solidarity is concerned it is well that there is this con-
formity, for as soon as the members break from tradition and become individu-
alistic, they sever the bonds which hold them together.

In our description of Japanese culture, too, we have suggested the strong
awareness which the Japanese feel for the reality of the group. The family, the
community, and even so large a unit as the nation, have a reality more concrete
than even the individual person. They feel this unity because the whole of their
culture is integrated like a mosaic, and has a certain harmony throughout from
the largest to the smallest cultural unit. They feel its concreteness because all of
their history, art, religion, and education emphasizes symbolisms of the group.

Finally, we may note the sacredness with which the Japanese view their so-
cial world, for their whole ethical system, based as it is upon doctrines that have
been handed down through long historical tradition, and reinforced by unques-
tioning sanctions through centuries, has come to have the incontestable authority
of the Mosaic Laws. There is, perhaps, no supernaturalism in the Japanese atti-
tudes toward these codes, but the Japanese are as certain of the rationality of the
codes as if they were of divine origin. Such is their authoritarianism, tested by
the weathering of time and become so deeply rooted that none may now question
it. Because the code that it dictates is sacred in the minds of the Japanese, any-

10 This is Emile Durkheim’s position as stated in La division du travail social, 1896.
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one who fails to live in accordance with it sins as deeply as does the religious
heretic who denies a god.

This is the heritage which the Japanese brought with them when they arrived
on the American shores,* and what there is in the community that is strange to
the American eye must be interpreted in the light of this background. We have
seen that the collectivistic system of Japan gave a strong base to group solidarity.
What the effects were of transplanting this system upon a new soil, we may ob-
serve in the following discussion.

111t is true that the industrial Japan of today differs in many respects from the relative-
ly feudal Japanese culture described here, but for most of the Japanese immigrants in
America, coming as they did in the early 1900’s, the latter is their heritage, and these are the
traditions they have attempted to preserve. As Ichihashi once remarked, “If one wants to
study the Japan of thirty years ago, he could not do better than to investigate some of the
Japanese communities existent in America today.”



II.
BACKGROUNDS TO THE COMMUNITY

Almost directly to the southeast of Seattle’s central business district in the
gargantuan shadows of the Smith Tower are several streets of small shops occu-
pied by busy little dark-skinned men. Here, near Fifth and Sixth avenues on
Main and Jackson streets, is the business center of the Japanese district, consist-
ing of a congeries of shops including everything from barber shops and restau-
rants to book stores and law offices. The business center is not today what it was
in the heyday of the early nineteen-twenties, when Main Street really teemed with
the life of incoming immigrants and prosperous farmers visiting town. Rather is
one aware now that the depression has not dealt kindly with these shop-keepers;
that the failure of the community’s one bank, and the large movements of their
population back to Japan, and even more to California, have drained a good part
of the life-blood out of the community.

When one climbs up First Hill just to the east of this business area, one sees
but the semblance of what once was the main residential area of the immigrant
Japanese. The Japanese unquestionably continue here in large numbers, but one
is impressed today more with the increasing number of old frame houses that are
dark and hollow with their vacancy. The movement of life seems to have slowed
to the pace of the “Skidroad” bum wandering up the hill, with a dollar rubbing
his limb deep in his pocket, occasionally stopping uncertainly before a house
where a rap on the window calls attention to the lewd wares of an illegitimate
commerce.

And yet, because the community is not as visible today as it once was, it is
not to be assumed that it no longer exists. It is true that one needs to wander
farther to the east, past these houses now beyond repair, to find the Japanese
scattered out on other hillsides mingling with the Jews, the Italians and other
working-class whites. If one troubles to spot their residences on a map, the pic-
ture appears like a target bespattered by a bad marksman, for the dots show in
all parts of the city. Still, in a real sense the community continues at the center,
for it is from here that the bonds of community solidarity are drawn.

This center runs from Yesler Way southward to Dearborn, and from First
Avenue eastward to Sixteenth, and for all its apparent loss of vigor, it is within
this area or on the fringe of it that almost all the important Japanese institutions
still tend to be congregated. It is into this area, too, that the Japanese pour when-
ever any event of importance among them occurs, whether it be the celebration of
a Japanese holiday or the carrying on of an athletic affair.

By the term Japanese community, therefore, it is possible to refer to two dis-
tinct aspects of it. The one is the totality of Japanese living within the civic
boundaries of Seattle who feel a common bond with all the rest of their nation-
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ality ; the other is the central area within which all of their major activities are
carried on. In this study we are thinking of the total community, for it is the
solidarity of this aggregate which is significant. There was a day when these two
" communities were not distinct, and since it is in the immigrants’ memories and
sentiments about those yesteryears that one finds reasons for the way they feel
about the community as it stands today, the story of its growth, however brief,
needs to be told.

Although early historical accounts about the Japanese immigrants to this sec-
tion of the United States are incomplete, there are reports of thirty-four Japanese
working in the Northwest as early as 1878. It was not until 1890 that a few o
them began to operate their own small enterprises, and by 1900 a noticeable group
had assembled in this incipient community.* From then on the growth of the com-
munity was rapid, though their history was marked by critical events.

Among the most significant events influencing the growth of the community
were certain international crises and movements, and the striking manner in
which they have directed the history of this community justifies special emphasis
upon them in our interpretation of the community’s development. These events
were: (1) the expanding economy of Japan, markedly noticeable by 1900; (2) the
signing of the Gentlemen’s Agreement in 1907; (3) the World War and the re-
sulting war boom; and (4) the passage of the Anti-Alien Land Laws and the Im-
migration Act of 1924.

By their conquest of the Chinese in 1895, and the foothold which they conse-
quently gained on the mainland, the Japanese nation was experiencing about 1900 a
very definite economic as well as psychological expansion. Their dreams of adven-
ture and advance in wealth and status went far beyond anything ever conceived be-
fore. But the lower economic classes, since they lacked capital, were frustrated
in their desire to participate in this general expansion. It is not surprising, there-
fore, that this group, who saw little opportunity in their native land, who were
eager for adventure and who had heard tales of the great wealth in America,
looked hopefully to this country. For these immigrants America was a land of
opportunity where they might quickly accumulate wealth, but it was also only a
step to the higher goal which they sought, namely, status in their own land.
Hence, they came willing to work at anything which would permit them to save,
whether as railroad section hands, as sawmill hands, or as domestic servants, for
in the longer perspective they dreamed of prestige and comfort in their homeland.?

It was by good chance that the Japanese came to Seattle about that time, for
the city itself as a frontier community was in the throes of expansion. Building
and commerce were going forward at an unusual rate, and there were not enough
workers to go around. The whites were glad of the small services provided by the
little Orientals, and there were few to reject them at the time. The wages for their
work, it is true, were low ; too low, in fact, to permit sufficient savings for their

1 For a detailed history of the Japanese in Seattle see Nippon Immin-Shi, edited by K.
Takeuchi.

2 Document SX5. (All document references are to statements made by persons in the
community in personal interviews. Names are withheld for obvious reasons.)
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return to Japan as they at first had planned. But many did well, and none were
without work.? %

This may be called the “frontier period” of the community, for it bore all the
traits characteristic of the frontier. The population was composed largely of
laboring-class males, almost all of whom were “birds of passage” eager to make
quick money and return to Japan. Families were few, and only the bare frame-
work of the institutional organization necessary for the wants of a normal com-
munity was existent. The immigrants found their residences near what is now
lower Jackson Street and the “Skidroad” area, for here the rents were cheapest,
and their services of restaurants, barber shops, and hotels were sought by the
working-class whites living near there.

The signing of the Gentlemen’s Agreement in 1907 signalized a shift in the
attitude of the community. It is probable that the Japanese in Seattle were them-
selves highly sensitive to the criticism, implied in the Agreement, against the
frontier aspects of their community, as witness their self-motivated action in
cleaning out the colony of Japanese prostitutes.* Furthermore, though with the
passing years the first hopes of “getting-rich-quick” and returning home were
banished, each year of life here made adjustments easier and more congenial.
Consequently, the early eagerness and urge to get back to Japan became less ac-
tive. Lastly, the Gentlemen’s Agreement altered the type of immigrants to this
community, and a stabler element than had heretofore been present was intro-
duced.® The result was a shift from the “frontier period” of the community to
what might be called a “settling period.”

A new lease of interest was created in building up the community. Families
were emphasized, and problems of marriage arose. New institutions were neces-
sitated to bridge the gap for the settling Japanese immigrants between their na-
tive heritage and the American environment. In short, a definite trend towards
the establishment of a ghetto was apparent.

The “settling period” entered into another phase, however, with the coming
of the World War, especially following the entry of the United States into the
conflict. The great ship-building activity that this brought to Seattle also brought
in its train a flood of workers and maximum wages. For the Japanese this meant
a great demand for all their small services of hotels, dye works, and restaurants,
while the Japanese farmers reached a peak on their crop prices. The effect upon
the community was electric. There was an unprecedented expansion of business,
an increased inflow of immigrants, and the expanding mood was evidenced even
in their ecological distribution which, like a congested bud blooming forth in the
sunshine of the day, showed the Japanese moving out into areas they had not
dared to enter before. One wonders what the effect of this movement would have
been upon the solidarity of the community in the long run had not other critical
events followed.

8 Document SX8.
4 See page 85.
8Y. Ichihashi, Japanese in the United States, p. 69.
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The events to which I refer are the signing of the Anti-Alien Land Law in
1921 for the state of Washington, and the passage of the Immigration Act in
. 1924. By the first enactment foreign-born Japanese could no longer lease or own
land. The consequent disruption of the Japanese farming community in the Puget
Sound Region dealt a serious blow to the Japanese business men of Seattle who
counted in no small degree upon the trade of these farmers. This, coupled with a
gradual decline in the value of farm products upon the market, became a threat
to the Japanese business community in Seattle.

The Immigration Act of 1924 was an even more serious blow, for by its pas-
sage the further immigration of the Japanese to this country was prohibited. As
aresult, a community geared economically to expect a constant inflow of immigrants
found its organization stranded, and the community had to alter its economic
structure radically. Second, by the decline in the community’s economic base, and
the blow to its pride, a gap was made between the Japanese and their white neigh-
bors; and third, the period of establishing families was ended. As the first-gener-
ation Japanese saw the visions of their future opportunities more and more re-
stricted, a new emphasis was placed upon the second (American-born) generation
who by virtue of their birthright could have that which the first generation could
not possess. It is from this last emphasis that we take the name for this last pe-
riod, and call the years from 1924 up to the present the “second-generation” pe-
riod.

By reason of its peculiar history, therefore, which certain legal restrictions
and international crises had a direct effect in shaping, the Japanese community
in Seattle today bears characteristics which a normal growth would not have
brought out.

In the ecological organization of the community, for example, certain conse-
quences of community history are evident. A spot map of the population distri-
bution in 1912 shows an extreme concentration of Japanese within an area of
several blocks surrounding their business center near Sixth Avenue and Main
Street.® Almost no scatter of their population into other parts of the city is ab-
servable, and this is explained by their relatively recent entry into the “settling
period.” Yet the community’s tendency to creep eastward along Yesler Way and
Jackson Street was already noticeable. The pattern of population distribution for
both the Chinese and the Japanese during these earlier years was similar, but
has become divergent with the passage of time. The Chinese tend to continue in
their highly concentrated community, no doubt due to their lack of families here,
while the Japanese show distinctly their tendency towards what may be called a
“bursting” type of distribution.”

This “bursting” distribution is in evidence by 1920 (Figure I), for though
we find the heaviest concentration of spots still at the center, the number of resi-
dents scattered in the outlying areas gives an indication of their surprising mo-
bility over a relatively short period of eight years. These were the years of the
mRademaker, Ecological Distribution of the Japanese and Chinese in Seattle.

(Unpublished manuscript.)
7 Ibid.
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war boom, and the Japanese were enjoying its fruits. Not only were they able,
with their increased income, to seek out better homes than the ones provided in
the central district, but they found their small-shop services welcomed by the
white working class in areas other than the “Skidroad” district.® A former op-
erator of a hotel comments:
The outward movement of the Japanese hotels came during the war-times, for

it was then that a great demand for rooms was created among the ship-workers and

others who flooded this town. These workers were, in the main, single men, and

hotel rooms were much desired by them.?

This was a time of ecological expansion, and one wonders whether there
might not have been a concomitant psychological expansion ; whether if, in those
years, the Japanese did not find the Americans to be an amiable people, a people
with whom they should have desired to assimilate. Had that period of prosperity
and interracial congeniality continued, what would have been the effect upon Japa-
nese community solidarity —but this is a question that can never be answered.

A study of the ecological distribution in 1930 and 1935 shows consequences
of the Immigration Act of 1924 in the thinning out that takes place at the center
of the community (Figures II and III)*. With a ban placed upon the further en-
try of Japanese immigrants into Seattle, the population that normally would have
recruited the center failed to materialize. Furthermore, the older immigrants,
with increased adaptation to the American community, and larger incomes with
which to buy and rent homes in the better residential areas, quit the central dis-
trict. Our map, in consequence, shows the Japanese rather evenly scattered over
a large part of the city.

But, as I have earlier indicated, in spite of these movements of population
into white communities, their relation with the whites is still essentially symbiotic,
and their orientation remains toward the Japanese community. Just to what ex-
tent anti-Japanese legislation has been responsible for this retardation of assimi-
lation we can only conjecture. While it is likely that the traditional Japanese heri-
tage is basic in the persistence of this orientation toward their native culture, the
anti-Japanese agitations were also an important factor in determining this orienta-
tion as is indicated by the following statement from one of the older immigrants:

I still feel a longing to go back to Japan. Here in this country, I am an alien
because I have no citizenship, and my world feels small because it is restricted at
certain points. When I walk around among the Americans, I have a feeling that I
don’t belong here. But back in Japan I would be in a position to do things as I
want to, to help in the operation of the government.10

Not only in the spatial distribution of the population, but even more marked-
ly in the composition of the population do we have evidence of the historical in-
fluence. Some of the basic influences are seen by a study of Table I which indi-

*Figures I, II, and III, pp. 89, 90, 91.

8 A comparison of the addresses of hotels, groceries, and dye works between 1916 and
1920 gives vivid evidence of the ecological expansion of the small shops. See North American
Times Year Book for 1916 and 1920.

9 Document SX5.

10 Document SX8.
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cates the growth of the Japanese population in Seattle since 1900. Most obvious
among these changes is the very rapid proportional decline of the foreign-born

TABLE I
JAPANESE POPULATION OF SEATTLE BY NATIVITY FROM 1900 TO 19301
NATIVE-BORN FOREIGN-BORN
Year Total
No. Per cent No. Per cent
1900. . ..o i 2,990 | s PRSI T -
10100 oot vieaneei i i emessons 6,127 378 6 5,749 94
1920055 ia5 ; vub s oo st 5 5 s 7,874 1,863 24 6,011 76
193000 5w s s b samnnsiinmes s sae s s i 8,448 4,000 47 4,448 53

11U. S. Census, 1930, Vol. III, part 2, Table XXVII, p. 1231.

between 1910 and 1930, and especially between 1920 and 1930. The latter, of
course, is a direct result of the immigration ban. The important fact to note is the
rapidity with which the community is becoming dominated numerically by the
native-born population, for if this trend continues, which is most likely, the old
Japanese traits which have been effective in preserving community solidarity in
the past are likely, in the future, to become weaker.

The cleavage between the two generations, the distinctly bimodal character
of their age distribution, is even more strikingly brought out in the population
pyramid of the Japanese in Seattle for 1935 (Figure IV.)* The cleavage which
this graph illustrates is not merely statistical; it is present in the actual life of the
people. Just as the top-heavy first-generation group in the pyramid rests heavily
upon the second-generation base, so likewise do they dominate the life of the com-
munity in so far as authority is concerned. Just as the one is placed on an entirely
different level than the other in the diagram, so in actual life do they tend to live
in two different worlds, neither understanding, literally or figuratively, the lan-
guage of the other. And just as the older group climb closer to the peak of the
pyramid of the Japanese in Seattle for 1935 (Figure IV)*. The cleavage which
the full vigor of their life. Yet, for the present at least, despite their growing age,
control is essentially in the hands of the first generation, and the institutions which
frame the life of the community continue mainly after their patterning.

It is for this reason that our discussion will be restricted mainly to the first
generation, and their part in giving solidarity to the community. It is recognized
that the role played by the second-generation Japanese in bringing about communi-
ty solidarity may thus be unduly minimized, but the limits of this thesis will not
permit an adequate treatment of the second-generation group.?

In this chapter an attempt has been made to point out the orientation of the
community, whether towards Japan or towards America, and the reasons for it.

*Figure IV, p. 92.

12For a detailed study of the second generation and their relation to the Japanese com-
munity, see Forrest LaViolette, Types of Adjustment among Second-Generation Japanese
(unpublished doctor’s thesis, University of Chicago, Chicago, in preparation).
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In the basic orientation of the Japanese community—in their tendency to look
towards Japan—we have an explanation, in part, of their community solidarity.
Had these Japanese discarded their heritage of a-collectivistic tradition, in the
thirty years and more of their residence here, and accepted America more fully,
it is doubtful if their community solidarity would be what it is today. Their his-
torical background was of such nature that they could not leave the bosom of
their community and cast off their ties completely. There was a period when they
might have broken away, but subsequent events drove them back.

On the other hand, in the rising importance of the second-generation group
we have the portent of a break from these ancient collectivistic traditions, and
it would seem from a study of the population pyramid that when the break comes
it will come suddenly. Even as I describe the community in these pages, the
changes taking place are so rapid that the attitudes discussed here are being out-
moded. But, on the other hand, as LaViolette’s study of the second generation
seems to indicate, the degree to which this group conforms to the Japanese tradi-
tions is considerably more than is observable on the surface, and in so far as this
is so, this study provides an important background for an understanding of the
second-generation personality pattern.
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COMMUNITY INSTITUTIONS AND SOLIDARITY

Institutions, since they are more concrete and objective than attitudes, for
. example, are particularly useful as objects of sociological study. Moreover, since
they are the carriers of those group values which have been crystallized out in a
society, institutions are a good criterion, in themselves, of the group’s way of
thinking about things. Japanese community solidarity is at bottom a product of
their way of thinking about their world, and since Japanese institutions are par-
ticularly convenient for studying, and since they hold within their organization
the Japanese group attitudes that give foundation to their solidarity, they have
been chosen as the objects of this study.

We shall begin with a consideration of the economic institutions in the com-
munity, for in the way that men buy and sell are often revealed some of the most
poignant facts about a given cultural pattern.

EconoMic INSTITUTIONS

Since conceptions of ethics, and particularly conceptions of collective ob-
ligations, are central in the Japanese view of their society, we should expect to
see these applied in their economic activities as well. In this section we shall at-
tempt to demonstrate how attitudes of mutual responsibility made possible the
building up of such an economic organization as exists today, and what their ef-
fects were in bringing about community solidarity. We shall observe certain seeds
of disorganization, however, in the Japanese effort to apply primary-group atti-
tudes to the secondary-group relationships characteristic of American economic
life.

In speaking of the economic activities of the Japanese in Seattle, we must
take special note of the overwhelming dominance in their lives of the “small
shop.” Five per cent of the gainfully employed in America, Lewis Corey tells us,
come from that group which he labels the “small independent entrepreneur,”’* but
among the Seattle Japanese 46 per cent of the income earners are those with an
independent small business (independent professionals such as lawyers, doctors,
and photographers- are included in this group in accordance with Corey’s classi-
fication). Moreover, another 25 per cent are stenographers, clerks, teachers, sales-
men and public officials, whose interests are essentially related to those entrepre-
neurs because they are directly dependent upon them. Of the remaining 19 per
cent, a large portion are porters, domestic servants, drivers, and seasonal workers,
making up an obviously nondescript group somewhat different from the usual
composition of the working class.?

—mrey, The Crisis of the Middle Class, p. 156.

2 Computed from the figures of The Seattle Japanese Occupational Census, 1935, pub-
lished by the Seattle Japanese Chamber of Commerce.,

(70)
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There is an area of economic, as well as of social, life belonging to the kaisha
group (people who work for the local branches of large corporations in Japan)
that is entirely distinct from the life of the small business men, but since the for-
mer are a group who are transferred at the will of the companies and do not take
deep roots in the community, the problem of their relation to the local group must
be considered as outside the scope of this present study.

Thus, when we note the lack of any capitalist or upper-middle class in this
community,® and when we see the vagueness and the relative smallness of a true
working class, we can understand the remarkable predominance of a single class-
interest. Indeed, in talking to the people in the community, one feels the absence
of class consciousness at least on the basis of wealth, among them, and a reporter
on a Japanese newspaper to whom I put the question of class divisions had, at
first, difficulty in understanding what I meant.*

Not only is there identity of class interests, but there is an even greater
identity of occupational interests. A study of the occupational classification of
the Japanese in Seattle discloses that 45 per cent of the workers fall under the
category of “trades.” Of the 31 per cent classed under “domestic and personal
services,” 29 per cent are included under hotels, restaurants, barber shops, and
laundries (Table II). The latter, however, are occupations so similar to the
trades that it is difficult to distinguish the two. Rightly speaking, they may all be
listed under one occupational group.

TABLE II
OCCUPATIONAL CLASSIFICATION OF THE JAPANESE IN SEATTLE, 1935
MALE FEMALE ToTAL
Occupation

No % No. % No., %
Agritulbares 5 U i L T s 94 4 2 0 96 3
Cleticalve st S das ol v e 91 -+ 31 5 122 4
Domestic and Personal Service....... 627 27 259 46 886 31
B¥fractionrof Mineraloc. o roo i 0 0 0 1 0
Porestry and Pishing. 77 i5ve.ivin vaes 11 0 0 0 11 0
Manufacturing & Mechanical Indus... 83 4 73 13 156 6
Professional Service................. 123 5 56 10 179 6
PUblEOervICe s sis i v o v ains 55 2 0 0 55 2
Tradesehi i st ool v 1,146 50 146 26 1,292 45
Transportation and Communication.. . 69 4 0 0 69 3
BOTAL S s Tt o 2,300 100 567 100 2,867 100

3 One man, prior to the depression, might have been included in this category, but the
failure of his bank during the crisis ended his economic dominance.

4 There is some confusion among the people of the community as to what is the basis
of class differentiation. In the past, status has been determined by the amount of social
service rendered by the individual to society. However, the tendency to distinguish classes on
the basis of economic success is becoming more prominent. It is probable that this attitude
would have been more prevalent in the community today had there developed a greater eco-
nomic differentiation.
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Yet to say that 74 per cent are in trades still does not adequately picture the
breadth of common occupational interests among these tradespeople. Their
closely integrated economic interests stand out more clearly when we list the ten
most important trades among the Japanese, and discover the large number of
establishments included under each:®

TABLE II1
TEN MOST IMPORTANT TRADES AMONG THE JAPANESE IN SEATTLE, 1935
Trades No. of Establishments
J = (5] 1 g e kel o Y i £ e e R e N e A LT e e 183
GEOCEHES st s T e i e s B e e i s 148
TR e WO o o o s wenivains o sanns o oinis einioa s o nibinie o bnlaniia stNeooet o 94
Public-magleetstands 5 sl SRt A RN 64
Prodiice BOHSESE o s e v o e s s e e e 57
(67535 i (o il g o e et R R PSP M R I R SR S S e 42
R RS o i i et e RS e R L 36
ST o ey e e SRS e N B e e e e A 36
3T Ta (o hn T oo i e e T el L SR e SR8 ST E2 e NS b 31
Peddlers:(fruit and vegetables) .. o i . svviavivriminin satvdaioaahnvrnes 24

In a restricted community such as that of the Japanese in Seattle, when twenty-
five or more persons enter the same occupation, it is inevitable that a certain iden-
tity of interest is built up among them, and that this identity of interest goes be-
yond the mere economic sphere of their lives.®

Here, in the similarity of their economic interests, is a major factor in the
solidarity of this group but to understand how the solidification came about, one
must comprehend the interplay, within their economic activities, of traditional
Japanese attitudes about collective obligation.

For instance, some of the points raised by the foregoing data need clarifica-
tion. How did all of these immigrants, with a very inadequate background in
these trades, learn them sufficiently well to be successful in establishing and pro-
moting their individual enterprises? How did they finance themselves in establish-
ing these enterprises, and in expanding them? Why did not the community pro-
ceed to break up when the entrepreneurs began to expand out into the white-
American community ?

We may begin our inquiry by considering how the Japanese first established
themselves in the trades.

Like most immigrant people coming to America, the Japanese immigrants
were mainly from a farming and laboring class background, and had little busi-
ness training. Despite these circumstances, however, they seem not to have been
deterred by their primary inadequacies from setting up their individual trades.

5 Seattle Japanese OCcupationai Census of 1935, published by the Seattle Japanese Cham-
ber of Commerce.
6 See also Table IV for detailed account of Japanese occupations in Seattle in 1930.
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For one thing, the practice of establishing individual enterprises is something
traceable to Japan. As one business man put it:
There’s a custom in Japan which you won’t find in America, that a man who
has worked for another for a long time will eventually be financed by his employer

in starting a branch office of his own. In other words, it’s natural that everyone
should own his individual shop.?

The tradition of individual enterprise was, therefore, well laid in the customs
of Japan. Though a large percentage of the immigrants were from rural areas,
the growing impetus of westernization and industrialization encouraged the de-
velopment in the country districts of favorable attitudes toward town trades.® De-
spite what may be said of Japan’s rapid adaptation to Western culture, the Japan
of the early 1900’s was still relatively close to her feudal background, and the
Japanese immigrants of that day, for all their compulsion to enter the city trades,
were almost totally unfamiliar with American trade habits and tastes.

There were, of course, certain favoring circumstances that facilitated this
early period of adjustment, and we get a very clear picture of all this in a state-
ment by an old-time immigrant who describes the manner in which the Japanese
first established themselves in the restaurant service.

These Japanese came here with nothing but a blanket on their back—they had
no money, they didn’t know any English, they didn’t know how to do any of the
things that the Americans know, nor how the Americans made their living—so they
had to start from the bottom. But, of course, the restaurant cooking of that day was
relatively simple; all one had to know was how to fry an egg, toast bread, and fry
a steak. It was known as “fry cook.” Mr. T. was the first to get started in that line
of business. And then other Japanese worked in his place, learned the trade, and
started businesses of their own. They catered to the many laborers who lived down

near the lower end of the city at the time, and they did very well, for the white men
found these lunch-counter services cheap and convenient.?

Similar conditions held for other trades as well. It was primarily by trial
and error that these first immigrants learned their trades, and since in the “fron-
tier period” there were large demands for the services of these tradesmen, and
the tastes of their customers were not fastidious, it was possible for them to ad-
just satisfactorily to their new work. In later years, on the other hand, when the
trades became more complex, the novice was able to profit by the experiences of
those who had preceded him, and, in fact, a tendency grew for tradesmen to draw
into their own occupational field those who were their closest friends.

The influence of prefectural groups, known as ken-jin,' in this connection of
attracting in-group members, is well illustrated in the following statement:

There was a tendency towards the concentration of people from the same pre-
fectures in Japan at the same places, and in the same lines of work. For example,
the barbers in Seattle, at least in the old days, all tended to be people from the
Yamaguchi-ken, for Mr. I. came first and established himself in that line, and then
helped his friends from Japan to get started. Then again, in the restaurant business,
the majority of them are Ehime-ken, for men like Mr. K. first got into this, and

7 Document SX5.

8 G. B. Sansom, op. cit., p. 514.

9 Document SX8. :

10 Ken-jin is literally translated as “prefectural person.” A ken, or prefecture, is com-
parable to the state in this country. Hence, to speak of a Yamaguchi-kenjin is comparable
to speaking, for instance, of an Iowan.
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then aided his ken friends to follow in the same field. Homes like those of Mr. I.
were places of congregation for the young men who were eager to learn things and
to discuss them, and in the course of their association learned such trades as their
friends knew.11 %

Thus, in the learning of their trades, the gaps in the immigrant’s knowledge
were bridged through the aid of circumstances and of friends, but the problem of
financing their enterprises had no such ready solution.

It is true that most Japanese immigrants started their business on the savings
made after first working in sawmills or on railways, but few among them were
able to expand their business individually to any great extent. Possibly without a
system of cooperative financing the Japanese would not have developed the eco-
nomic structure that they did. Fortunately, they met their needs through adapta-
tions of Japanese customs, such as a money-pool known as the tanomoshi. (The
literal translation of the word is “to rely on, or depend upon.”)

Briefly, the fanomoshi operates in this manner. If some individual, whom
we shall call A, needs monetary aid, he calls upon one of his close friends, B, to
start a tanomoshi. B then goes around to several of their common friends and in-
duces a group of fifteen or twenty who are interested in such a tanomoshi to
gather at a dinner on an appointed date. Each contributes an agreed sum, such as
$25 or $50, and the pool is rented to A gratis since the object of it is primarily to
help him. A ordinarily reciprocates by paying the cost of the dinner, and he later
pays off his obligations with a small monetary gift to each of the members. His
debt is paid back in monthly installments. Thereafter, monthly meetings are called
in which new pools are set up, and the remaining members bid for its use, the bid
representing the interest upon the principal which the individuals agree to pay.
With the passing of each monthly meeting, the circle of bidders is gradually nar-
rowed down.’? The tanomoshi closes when each member has paid his debt. This,

of course, is only one form of the fanomoshi, since several variations are possi-
ble.*®

It is difficult to ascertain the extent to which such pools were used by the
Japanese immigrants to aid their economic circumstances, but from the wide-
spread recognition of its use, it was probably no inconsequential part of their fi-
nancing practices. The largest hotel enterprise ever attempted by the Japanese, a
transaction involving some $90,000, which later failed, was financed on the basis
of a tanomoshi.

More significant than the novelty of the tanomoshi, however, is the function
which it serves. We must note that the fanomoshi is called, in the first place, to
help a friend who is in need of financial aid ; that the tanomoshi meetings must be
dinner affairs, signifying their importance as a social function; that the method
of auctioning is used to enhance the spirit of the gathering; that the interest pay-
ments are called gifts (honorable politenesses) rather than by their true commer-
cial name, and that small lotteries are usually held on the side to add further so-

11 Document SX8.
12 Document SX1.

18 Gunther Stein, “Made in Japan,” Forum Magazine. November 1935, Vol. XCIV, p. 292.
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cial interest to the meeting. A most important fact, also, is that no security is de-
manded of the members other than their own good name, although today the se-
curity of the “good name” seems to have decreased considerably in value. No
‘better illustration than this can be given of the Japanese tendency to project pri-
mary-group attitudes into such secondary-group relations as commercial transac-
tions which in the American community are ordinarily thoroughly rationalized
and impersonalized.

We may briefly summarize, then, the factors which were basic in leading
these Japanese immigrants into the field of the “small shop.” First, as we have
seen, there existed a tradition in the culture background of the people towards
their entry into this field. Second, there was in Japan an expanding economy
which predisposed these migrants to set up individual enterprises, while on their
arrival in Seattle they found an expanding frontier community wholly willing to
accept a new immigrant group that would offer them much-needed small shop
services. Finally, these immigrants had in their mores traditional practices of mu-
tual aid that shortly became institutionalized in the kenjinkai and the tanomosha,
and enabled the pooling of funds essential to the growth of all their numerous
businesses.

It is possible to see how feelings of group solidarity grew out of this interplay
in the attitudes of collective responsibility during these years of establishment.
From the Japanese point of view one good turn always demands another in re-
turn, and the net effect of these extensive mutual assistances was a tightening of
the community bonds. Yet not alone in the interaction among the Japanese them-
selves, but as well in their relationship with the larger community surrounding
them, were factors of solidarity in operation. The solidification that followed cer-
tain anti-Japanese agitations gives vivid evidence of this tendency.

The earliest developments in the economic organization of the Japanese took
place in the central district of their community. Quite early, however, seekers
for greater profits tended to move outward with such businesses as hotels, dye-
works, produce-houses, markets, and restaurants, in which they frequently came
into direct competition with American entrepreneurs. The result was anti-Japa-
nese agitation in which the tactics used by the Americans in their efforts to quash
this Japanese invasion lay in threats of boycott against any wholesalers who sold
goods to the Japanese.

But as Sumner points out, “Nothing so easily establishes solidarity within a
group as an attack from without.” The Japanese had latent within the community
all the forces enabling quick mobilization of their members into such groups as
their business associations. Therefore, these attempts to drive out the Japanese
were never successful, for the Japanese themselves formed associations and re-
turned the fight by threats of boycott against any who refused to sell to their
people. These threats were made effective by promising certain wholesale houses
having large Japanese trade the concentration of all Japanese business with them
if they would continue their sale of goods. It was never impossible to find the
weakest link in the line of boycotters and every effort to drive them out failed.
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While the main function of these business associations was to facilitate the
relationships between the Japanese business men and the white community, the
social function of these organizations was hardly less important. In almost all
cases, these organizations were first formed to provide some social outlet for the
members and to promote good-will and friendship among them. The effect of at-
tacks from outside was merely to crystallize these loose bonds. Today there are
twenty-two of these business associations organized under the dominance of the
Seattle Japanese Chamber of Commerce.'*

While business associations have long been well received within the commun-
ity, cooperatives, contrary to the belief of some investigators of the Japanese
have never been wholly successful. During the depression, when the prices re-
ceived by the farmers and by the produce men on Western Avenue were at their
lowest, enterprising leaders in that business felt a need for some cooperative as-
sociation to better regulate the prices at the market. The idea was agreed to be
excellent, and a movement was put under way to establish such a cooperative, but
the attempt eventually failed. One member of this organization who had an im-
portant part in its leadership explained the difficulty in this way:

The trouble with the Japanese is that they always want to make themselves look
good on the front, but their business on the inside is just a mess. For one thing, most
of these farmers had been borrowing from the American firms, and they were
obliged to take their produce to those companies to whom they owed money. Many
of them had a little debt here, and a little debt there, and they were just tied hand
and foot. In a cooperative, it's necessary that everybody show their hands, and lay
down all their cards on the table. But the Japanese won't do that, and for that reason
the Cooperative has been very difficult to operate.15

The failure to cooperate seems a contradiction of the analysis which we have
made thus far of Japanese economic solidarity, but in reality the contradiction
serves to clarify our foregoing explanations. In order to make my point clear it
is necessary to recognize, as Margaret Mead has done in her recent book Coopera-
tion and Competition Among Primitive Peoples, the distinction between coopera-
tion and helpfulness. She says:

In cooperation, the goal is shared and it is the relationship to the goal which
holds the cooperating individuals together; in helpfulness, the goal is shared only
through the relationship of the helpers to the individual whose goal it actually is.16

The Japanese are quite obviously not cooperative, at least in the realm of
economic affairs, for there is as much of individualism in their economic philoso-
phy as among the American people. In fact, if cooperation does imply, as our
interviews would suggest, that the members of a cooperative must remove their
front and lay their cards on the table, this would indeed be so contrary to the
Japanese mores of indirectness and reserve that it is very doubtful if they could
ever become a cooperative people in this sense. However, where the relationship
of the helpers to the helped is the end in itself, as it is in the helpfulness described
by Mead, the Japanese must be considered as having a superabundance of help-

14 The North American Times Year Book, 1936, p. 9.

15 Document SX3.
16 Margaret Mead, Cooperation and Competition Among Primitive Peoples, p. 17.
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fulness; for, at least from one point of view, the whole complex of Japanese cus-
toms is based upon definitions of social relationships in which assignment of tra-
ditional responsibilities is carefully worked out for a variety of instances.

~ In the history of Japanese economic life in Seattle, therefore, we find that
primary-group attitudes have been basic in aiding the first establishment of their
businesses, and in defending these enterprises from the aggression of their foes.
By the same token, these conditions of mutual aid continually acted to enforce and
reinforce the solidarity of the community.

But in the failure of the Japanese cooperative we have a suggestion of an
underlying dilemma in their economic organization that becomes more and more
apparent with each passing year. The failure of the cooperative is essentially to
be explained as a failure in the attempt to inject primary-group attitudes into sec-
ondary-group relationships. Helpfulness, in other words, has an infinite value in
certain types of relationships, but where the same conception is applied without
alteration to commercial transactions that transcend friendship relations, the atti-
tude becomes, potentially, a burden to the new situation. It is interesting to note
the numerous ways in which this dilemma expresses itself in the trade relations
of the Japanese people.

For instance, conceptions of collective obligations have been the crux of the
relations between customers and merchants, between retailer and wholesaler, and
between retailer and retailer. The remarks of a grocer who once owned a store
in the Japanese community but is now trading almost entirely with the white-
Americans are enlightening on this point, although they happen to express a re-
sentment against the Japanese conception of helpfulness.

There are certain difficulties involved in serving Japanese customers. For one
thing, the Japanese customer feels that he is the customer, and he thinks the mer-
chant exists to serve his tastes. The Japanese customer will never say “thank you”
for anything, but the Americans come around with a feeling that they are happy to
be served. The difference lies, I think, in something like this: the Japanese feels that
the store continues only because he and many others in that particular district pat-
ronize it, and therefore the merchant should be pleased to serve them; but the

Americans seem to be glad when they can have a store handy which they did not
have before.l?

Whenever a customer knows of a merchant among his friends who can serve
his needs, he is obligated to trade with him, but once the customer enters the store
the merchant is expected to show him special favor. Not only the above-mentioned
grocer but others of the Japanese merchants who have had to assume the obsequi-
ous pose for the benefit of their customers have frequently expressed their re-
sentment.

Recently, however, when the second-generation Japanese, who were neither
so conscious of these traditional relations between customers and merchants nor
so careful in observing them, started shopping outside the Japanese district since
they found a greater variety of goods and prices elsewhere, the Japanese mer-
chants expressed strong disapproval of the youngsters who failed to recognize
their obligations as Japanese to trade among the Japanese.

17 Document SX14.
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Not only is there this urgency for buying within the Japanese community,
but there is further a recognition of ken differences and a pressure upon a ken
member to buy from those of his own ken. There is a tendency for this to follow
more or less naturally since in-group conceptions among ken members become
very strong because of the extensive social intercourse that develops on the basis
of this single relationship. This comes to mean, of course, that those who belong
to the largest kens, such as the Hiroshima, Wakayama, Okayama, or Yamaguchi,
can expect the widest support from their fellow Japanese, whereas those belong-
ing to the smaller kens tend to be left to trade within their own small groups.

The problem that is created is concretely illustrated in the following state-
ment made by an insurance salesman in the community:

Unless the agent happens to belong to the right ken group, it is very difficult for
him to sell insurance. For example, I happen to belong to the Kanagawa ken which
has only a small representation here in Seattle. If I go to the people of the Hiroshi-
ma ken, or the Okayama ken, or any others of such large ken group, and if there
happens to be an agent from their own group, they will buy from hxm in preference
to me. There is not any personal antagonism against me, but it is simply an ex-
pression of their desire to help a member of their ken first. I might present any
number of arguments showing why they should buy from me, yet they would very
likely say vaguely that they will consider it and give me an answer later, and let it
go at that. Inevitably, they will buy from a member of their own or related ken.
Because of these difficulties, and the trouble of attempting to overcome the handicap
of my belonging to a minor ken group here, I have given up the effort to sell life
insurance although I still have a license for selling it. 18

This statement, in connection with an analysis of another document, presents
an interesting hypothesis. In this interview a business man explained that he had
gradually dropped his trade with the Japanese because he had found them to be
unsatisfactory as customers and had given over 75 per cent of his trade to the
white-Americans. Later in the interview he loudly denounced the ken-groups, and
expressed the opinion that these people ought to be less provincial, just as his own
Tokyo-shi'® people were. The hypothesis is suggested that it is the members of
the smaller kens, having the fewest associations in the Japanese community, who
tend first to break away from the community. If this be true, we should find that
the members of the Hiroshima, Kumamoto, Yamaguchi, Fukuoka, and others of
the large ken groups are, on the average, the least assimilated among the Japanese
in Seattle.

It is possible to overstress the function of the ken, however, and to overlook
the stronger bonds which tie one Japanese to another regardless of his other con-
nections. Kinship conceptions, as we have frequently stated before, are the foun-
dation upon which Japanese economic relations seem to operate, and they extend
to all levels of society. We may cite one last example of such a relationship in the
bonds between the employer and the employee.

There is a tendency among Japanese employers, even today, to make room
in their homes for their employees, particularly if they are unmarried. This, of
course, was much more common in the earlier periods when unmarried men and

18 Document SX22.

19 Shi, refers to a metropolitan district. In this statement, therefore, there is a reference
to cosmopolitanism with regard to himself.
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women were more numerous. The relationship was by no means one-sided, for
the obligations resting upon the employers were balanced by corresponding re-
sponsibilities on the part of the workers. Today, in the application of this au-
thoritarian attitude by Japanese employers to second-generation employees not
trained in this tradition, we find small points of friction arising between the two
generations.

Even on levels so far removed as that between contractors for labor and
laborers we have the same application of these attitudes. Until two years ago, in
the salmon canning industry of Alaska, Oriental cannery workers were employed
through Oriental contractors. Working and living conditions in these canneries
were, in most instances, extremely poor, though the contractors were making
considerable profits even in depression years. The dissatisfaction among the Japa-
nese workers was noticeable, though not overt.

A year ago, however, a drive was made by local labor unions to unionize the
cannery workers, which meant doing away with these middle-men and direct bar-
gaining by the labor unions with the industries. While the contractors, mostly
Japanese, fought a losing battle, they held the Japanese workers on their side to
the last ditch, and the Filipinos, the other major Oriental group among the can-
nery workers, ultimately usurped control of the labor unions. When the smoke
of the battle had cleared, the Japanese laborers who had formerly enjoyed supe-
rior status as workers found themselves superseded by the Filipinos.

The failure of the Japanese workers in this instance to break with their em-
ployers, though the change was undoubtedly to be for their personal benefit, lay in
their inability to break with their traditional conception of collective obligations.

In these economic relationships, therefore, we can observe how both the ethi-
cal and kinship conceptions have functioned to tighten the bonds of the commun-
ity. Among the Japanese there is apparently an ingrown feeling that the relation-
ship between two members of their own nationality is an entirely different thing
than the relationship between themselves and other nationalities. In the words of
Tonnies, it is the organic will or the natural purpose of the people which is being
expressed, that is, their belief that their nation is a product of a single biological
heritage and that therefore the people in their relations to one another should act
as a family group. These conceptions continue to have applicability because the
Japanese hold them sacred, as something that may not be rationally discussed. As
a matter of fact, they are continually reinforced in their attitudes toward these
conceptions because every economic success which they have is attributed to the
providential workings of these primary-group attitudes, whereas every failure
is explained in terms of other motivations.

In the projection of these primary-group attitudes into economic areas out-
side those commonly experienced by the Japanese, however, we have observed in-
cipient signs of disorganization. Certain serious problems which have been created
by the credit system as applied within their own community raise doubts about the
economic solidarity of their community in the future.
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An important white banker in the community, intimate with both American
as well as Japanese methods of doing business, replied, when asked concerning the
outstanding characteristic of Japanese business:

The principal one that I have noticed among the Japanese is the weakness in
their credit system; their over-extension of credit. You see, the way the Japanese do
business among themselves is based entirely on the use of c_redlt, and‘ too small a
part of it is on a cash basis. . . . The bad aspect of their credit system is that at the
end of the month when it’s time to pay up, the Japanese is not likely to pay another
Japanese what he owes him, and is likely to let the debt run over into another
month or two. Moreover, the Japanese shopkeeper is likely to let the customer run
his debts. . . . The result is he finds he can’t collect half of these debts. That’s the

reason why you don’t see a single big Japanese business around here. They lose all
their profits in their loose credit system.20

The inability of the creditor to collect lies in customs which have been trans-
planted from Japan. If the customer finds that he is unable to pay his bills at the
end of the month, he will, as a rule, apologize for his failure to pay at the mo-
ment and request an extension of his credit to a later date, to which request the
merchant feels compelled to accede. Moreover, from their feudal tradition these
Japanese have inherited the attitude that it is indelicate to speak of money matters
to one’s countryman and, hence they find it difficult to press a question of payment
too vigorously.

‘

A person who is in position to know about the financial condition of some of
the important Japanese firms in the community says:
~ The X Co. is in very bad shape. For example, they have a total account re-
ceivable for the last three years of $27,000, and it’s difficult to say how much they
weren’t able to collect prior to that. ... One of the largest Y firms in the Japanese
community has a yearly gross transaction of about $14,000, but their accounts re-

ceivable over the last three years total about $6,000. . . . The Japanese business shops
have a very good front, but when you get inside, you find out how bad the whole

thing isi2 -

An ironical ambiguity exists in the system, however, for while the Japanese
are slow to pay when they have a debt with another Japanese, their promptness
in paying to the whites has drawn to them a very favorable belief in their business
integrity from the latter. Obviously, the Japanese are taking advantage of the ob-
ligation which is incumbent upon another Japanese in such trade relations, while
in their relations with the larger community, recognizing that they can receive no
favoritism, they gladly follow the more rational and impersonal business customs
of the whites.

The failure in this instance has been a failure of the Japanese to recognize
certain things about their own culture. Extension of credit in the form in which
we have found it among the Japanese in Seattle is a rather common and obligatory
practice in their native land. As a part of their conception of helpfulness, mer-
chants may not refuse to meet the needs of a family because of the family’s lack
of money. But the families on their part recognize their duties of repaying their
debts, and as a rule do so in the long run. In Japan, under the system of primo-
geniture, the eldest son inherits not only property but debts as well, and a family

20 Document SX2.
21 Document SX16.
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therefore cannot ever legally declare bankruptcy. In other words, extension of
credit is a most satisfactory form of trade relations in a country where families,
as well as family property, are relatively stable.

‘ In coming to America these immigrants brought with them the mores for ex-
tending credit, but in their early, mobile years created nothing to replace the sys-
tem of primogeniture which is a necessary complement to the extension of credit.
Thus customers could ethically demand and get credit from merchants, but when
the critical moment arrived, the merchants had no means of coercing the custom-
ers to pay their debts.

The Japanese merchants in the community have learned that these irrational-
ities in their business cannot long persist without leading to bankruptcy for them-
selves, and they have attempted to alter these trading customs.?® Since the cus-
tomers are, as one man put it, “Very slow to change their ways,” and since they
will not be coerced within their community, the merchant must either accept the
conditions or quit the Japanese trade.

This would suggest that the community is not by any means entirely united,
and that while they have a broad background of Japanese traditions in trade rela-
tions that tends to enforce community solidarity, these traditions themselves lead
into certain dilemmas that the people of the community cannot solve without
breaking the very ties that are the foundations of community solidarity.

FaMmiLy INSTITUTION

It would be easy for an uncritical analyst of the Japanese community to point
to family organization as the source of their group solidarity. Unquestionably the
efficient controls exercised by the elders of the family would seem to give striking
proof of this fact. A closer scrutiny into their social organization reveals, how-
ever, that not in the family organization alone, but even more in the relationship
between the family and the community do we have the essence of this control. It
will be the purpose of this section to elaborate upon this thesis.

In connection with our basic assumption, that immigrant groups always tend
to reconstruct their old world institutions, we may profitably study first the Japa-
nese family as it exists in Japan. Recognizing the impossibility of describing their
family system in any detail, only four outstanding points shall be mentioned : first,
the conception of society as one large family ; second, the patriarchal organization
of the family, and the consequent male dominance; third, primogeniture and
adoption as the system of family inheritance, and the consequent emphasis upon
preservation of the family name; and fourth, family customs at birth, marriage,
and death.

For the Japanese, the unit of society is not the individual, but the family.
Thus, both the Civil and Criminal Code of Japan make the family responsible for
the offense of any member within it.?* This conception of the family as the basic
mple, the Japanese merchants have had considerable difficulty in getting their
Japanese customers to sign conditional sales contracts for time-payment sales. Document

SX1.
28 De Becker, Japanese Law, Vol. I1I, p. 1.
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unit of society is not merely legal fiction, for their whole social life gives explicit
expression to it. Even the industrialization of the nation has not changed this
condition, and indeed, on the contrary, we find a projection of kinship conceptions
into the newly adopted industrial life in Japan. On this point Ayusawa declares:

Since the adoption of the factory system many Japanese employers have been
actuated by the sincere belief that their relations with their employees—however
numerous these may be—should be founded on the idea that they all form part of
the same family. . . .24

On an even wider scale, the conception of Japan as a “nation-wide kinship”
seems to be a common expression among the Japanese for the familiar remark
that “We Japanese think of our whole nation as one big family because all of the
Japanese families are just a branch of the Emperor’s noble line,”?* recurred time
and again throughout my interviews.

This idea undoubtedly comes from an extension of the patriarchal family or-
ganization developed during feudal periods. Although the power of the male head
has gradually diminished, he still has control and supervision over the other mem-
bers, and they in turn owe him respect and obedience. Authoritarianism thus be-
comes the cornerstone of the structure, and its influence extends to all who bear
the family name. The dominance of the male head as well as of males in general
is particularly characterized by contrast with the subordinate position of his
spouse, for the good wife in the Japanese sense is one who unquestioningly does
the bidding of her husband and raises her children well. The children likewise
owe respect and gratitude to their parents for having brought them into the
world and reared them, and their obligations are those of repaying with obedience
and with a guarantee of security in old age.

Primogeniture, which was a natural development under a feudal patriarchy,
survives today in the urban as well as the rural districts of Japan. Property is
passed on into the hands of the eldest son of the family, or an adopted son where
there are no male heirs present, but while he enjoys these rights, he must also ac-
cept the responsibilities of family dependents, family debts, and family problems.
Since the family name under a system of primogeniture inevitably becomes as-
sociated with the particular property, any shame incurred by a member of the
family becomes conspicuously localized in the entire household, and, likewise, any
honor to a single member is shared by all his kin. Hence a high premium is placed
upon preserving the impeccability of the family name, and this necessity is a pri-
mary means of control over the members of a household.

Obviously, in a society where the functions of the family are numerous and
of outstanding importance, such events as births, marriages and deaths come to
possess great significance. Hence, these occasions of great happiness or of grief
are to be shared with all of one’s friends, and gift-trading is the symbol of this
sympathy. Because of the widespread interest in the community concerning the
incidence of these crises, and because these rituals are traditional and overt means

2¢ 1. Ayusawa, Industrial Conditions and Labour Legislations in Japan, 1926, p. 3.
25 Document SX20.
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of reinforcing one’s friendship sentiments, the observance of these practices be-
comes extremely important in maintaining one’s status among his fellows.

Even from this brief summary of the Japanese family, its structural rigidity
by contrast with that of the American family should be apparent. Conceptions
of obedience to authority and of maintaining collective responsibilities are of para-

" mount importance within the system, and little room is left for deviations from
these norms.

But basic to our problem of community solidarity, we may observe the in-
ternal consistency between the attitude of mind taken by the person in the family
and that taken by him in the community. To put it in other words, the conception
of family in Japan is not a restrictive term as is the case here in America. For
the Japanese, not only the group including his immediate blood relatives, but the
community and the nation as well, are, in a very real sense, families. It is not so
important that they speak of their community or nation as a family ; what is really
significant is that they act towards it in many ways as if it were a family. Family
solidarity is important to community solidarity among the Japanese only in the
sense that the two are largely inseparable.

It was with this background that the first immigrants came to America; they
came with the deep-seated conviction that the family is the basic institution in so-
ciety. For them the family was basic in two senses: first, that the individual is
subordinate to the family of which he is a member; and second, that primary-
group relationships should obtain not only within the kinship group, but also with-
in what in America would be secondary-group relationships. These attitudes were,
of course, quite contrary to the family mores of America and, in consequence, this
intriguing problem is raised : what happened when the people of a society trained
in a collectivistic tradition were grafted upon another society founded essentially
on a principle of individualism in the family?

The establishment and growth of family life among the Japanese immigrants
to Seattle follow very closely the three fairly distinct periods of community devel-
opment which I earlier indicated. In the “frontier period” there was little interest
in establishing families, but from about 1908 on, the community rather definitely
entered into the “settling period,” and there was a rapid growth in emphasis upon
family life. The Immigration Act of 1924, however, prevented the further entry
of marriageable women, and community attention shifted to the rearing of chil-
dren. Hence, we have named these latter years the ‘“second-generation period.”
Because of the periodic character in the growth of family life among the Japa-
nese, an historical perspective to our problem will be useful.

Although by 1905 a recognizable Japanese community had formed in Seattle,
it had typically frontier characteristics because of its large male population and
few families to give it a stabilizing influence. Incomplete sex ratios of the Seattle
Japanese during these years give some idea of the sex proportions.

The disproportionate number of males, particularly during the early years,
gives some indication of the lack of family life at that time, assuming that a large
proportion of the marriageable women would be married if they were available.
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TABLE V

POPULATION OF THE JAPANESE IN SEATTLE FOR CERTAIN YEARS
BETWEEN 1900 AND 1920, BY SEX*

Males per
Year Male Female Total Hundred
Females
2,139 540 3,279 507
3,246 1,111 4,357 293
3,230 1,318 4,548 245
3,977 1,543 55520 257
4,323 2,342 6,665 185
4,766 2718 7,484 175
5,481 3,585 9,066 153

*The North American Times Year Book of 1928, p. 79.

Moreover, prior to 1908 a large number of the women residing in Seattle belonged
to a colony of prostitutes within the community, and hence were unmarried ; but
in that year several of the prostitutes were deported by the United States govern-
ment, as a result of which most of them fled to the rural areas. At almost the
same time a clean-up movement was instituted by a group of young Christians,
and they were able to eliminate this undesirable element from the population.

The failure for some time after their arrival of a family-conscious people to
establish families can be related, as I have already indicated, to their hope of
“getting-rich-quick” and returning to Japan to make their homes, as well as to
the fact that many of them were not yet of an age for marriage. As one person
put it: “Not one in a thousand came here with the intention of remaining. They
all hoped to make enough to go back to Japan.”?¢ An even stronger point is made
by another well-known pioneer of the community:

All of them came over here with the idea that they would stay for about three

years, and then go back to Japan to set up their own businesses. Among all whom

I know, I can say that not one in a hundred stayed here 2ll the time. The rest of

them went back to Japan after a few years, and they came to America again only

after they failed in their native land, and found that life in Japan was harder than

life over here. But even then, I think in the bottom of their hearts they wanted to
go back to Japan to live.2?

TABLE VI

NUMBER OF JAPANESE FAMILIES IN SEATTLE INTENDING TO
RETURN TO JAPAN IN 1925

Expression of Intention No. of replies | Per cent
Definitely will not-go-back. .. i div saigies iati  iohae i so it e 0 0
Would like to return but no prospect at present.................. 258 12.9
Will feturn b0 Japan. o on coniniotr e G il oot e e S 471 2356
Undecided s s s e e 1271 635

TOPAL v m sy ot b o e R L S ae 2,000 100.0

26 Document SX8.
27 Document SX5.
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In 1925 the local census made by the Japanese Association included a ques-
tion upon the intention of families to return to Japan. The 2,000 replies given by
the heads of families were classified into the categories indicated in Table VI.?®

These last data are to be interpreted with much qualification since this cen-
sus was taken a short time after the passage of the Anti-Alien Land Laws and
the Immigration Act of 1924. Feeling ran high within the community, in those
years, against the United States government and its policies, and beside the many
who may have had to quit their farm land and return to Japan, there were prob-
ably those who conscientiously desired to avoid this country as a place to live. Yet,
on the other hand, there was an added incentive after the passage of the Immi-
gration Act for the Japanese to remain in this country, for they knew that they
would not be permitted to return here should they remain away beyond the life
of their passport. That these data are indicative of the general Japanese frame of
mind, however, we can probably accept. It is true, they do not show the increased
attitude towards settling permanently in the United States which has penetrated
a large part of the community in the thirteen years since that census. But even
now a prominent minister of this community can complain:

The weakness of the Japanese community, I would say, lies fundamentally in
one fact, namely: the uncertainty of the first generation as to whether they shall
spend their lifetime in America, or whether they shall eventually go back to Japan.2®

The significant point is the extremely slow recession of the feeling that
America is just a place to make money, and that Japan is really home. Further-
more, it is only after a presumably temporary home is established in America for
the purpose of making enough to return comfortably to Japan, and only after chil-
dren, who find natural roots in this country, start to come, that the parents re-
sign themselves to a lifetime in America. It is the establishment of the family
which makes for the settling down that leads to an involuntary and gradual break-
ing of ties with Japan.

However, when we analyze the forces tending to keep them within the sym-
bolic structure of Japan, we find that the same family sentiments are the ones
strongest in maintaining this orientation. Where one was born, where one’s kins-
folk are, where the ancestors are buried and the family shrine stands—all these are
for the Japanese the terminal of his deepest sentiments. In the dilemma created by
these opposing forces such a factor as economic opportunity becomes a determi-
nant in the choice of his home, and the large number of those undecided in 1925 as
to whether or not they shall return to Japan are essentially those who feel the un-
certainty of their economic future in America.

This orientation is, of course, important in explaining the absence of family
life during the “frontier period,” but it serves a more important function in giv-

28 Seattle Japanese Census of 1925, taken by the Japanese Association of North America.
29 Document SXO.
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ing us insight into the later life of the community. We see very clearly here how
the Japanese immigrant at first made a very obvious distinction between his eco-
nomic orientation and his social orientation. ,LAmerica was the place to make
money, Japan was home. This bifocal orientation of the earlier years seems in
the later years, with the establishment of families and relatively permanent busi-
ness enterprises, to fuse into one. Actually, however, as our data has shown, the
Japanese immigrant unconsciously carries the old dual orientation within himself,
and what the circumstances of economic necessity and of family growth have
forced him to accept, his whole personality, formed within the Japanese social
orientation, tends to reject.®®

This, then, is an important reason for the continuing solidarity of the Japa-
nese community, for the community with its Japanese social life becomes an im-
mediate substitute in the satisfaction of a desire which may not be sated in ac-
tuality ; thus are the more primitive aspects of the personality structure main-
tained without conflict. But Japanese community life is nothing except the con-
stellation of Japanese family units functioning in its matrix. For, as we briefly
attempted to indicate earlier in this section, occasions of family crises such as
births, deaths, and marriages, have relatively little meaning for the Japanese
except as they are related to the community life of the people. Among the indi-
vidualistic type of family such as exists in Western civilization this might not be
true to any extent, but within the collectivistic system of the Japanese, family
functions are an inseparable part of the community functions.®*

In the “frontier period,” then, there was a lack of family life such as was
necessary to give the community its desirable stability. However, the basic social
orientation towards Japan and things Japanese, which was to express itself later
in a strong sense of social solidarity within the community, had its foundation in
this period. It was an inability to break from this earlier orientation that led to
the separation of the Japanese community from the larger community surround-
ing it. Anti-Japanese agitations and other cultural differences served only to
heighten this feeling of separateness.

Factors such as the signing of the Gentlemen’s Agreement, resulting in a
greater selectivity of the emigrants out of Japan; the wider recognition of a
necessity to establish homes in the United States if only temporarily; and the in-
creasingly easier adjustment to American life, led to the “settling period” of 1908
to 1924. When the consequent decision to settle in Seattle became more general,
the urge to marry and establish homes developed. This urge was further impelled
by the traditional Japanese emphasis upon family life, the realization of which
was now made possible by their foothold in the economic structure. But the
number of women available in Seattle was all too few, and the flow of Japanese
women immigrants was far too slow to provide an adequate source of mates for
the men. It was necessary, therefore, to devise some means of quickening this
flow, and such an instrument was found in the so-called “picture-bride” marriage.

30 It would be interesting to analyze further the conflicts and rationalizations which

result from these conditions.
31 Lafcadio Hearn, Japan, An Attempt at Interpretation, pp. 65-118, 443-482.
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These were marriages arranged between suitable parties in America and
Japan through an exchange of photographs, and agreement by correspondence,
after which the girl journeyed to America to be here wedded to the man in the
picture. Strange as such a custom may seem to others, a marriage arranged
through the exchange of photographs was readily acceptable to the Japanese who
had long been accustomed to a system in which marriages were arranged without
any direct participation by the young people.

These marriages were arranged, as custom dictated, by “go-betweens,” usually
relatives or friends who were acquainted with a family having a marriageable
daughter. But during this period even the churches and other organizations, such
as the kenjinkai, assumed this capacity, though it is significant that all attempts
to commercialize the position of the “go-between” in the form of marriage bu-
reaus were short-lived.?> The “go-between’s” task was not only to arrange the
marriage but also to assume responsibility for the happiness of the couple after
their marriage. The married couple, on their part, also incurred an obligation to
the “go-between” for the kindnesses received.

It is not to be assumed, of course, that the “picture-bride” marriage was the
only means of getting wives for the immigrants. Perhaps as frequently, the men
returned to Japan themselves to bring back their wives. In some instances, sight-
seeing tours (kankodan), which were formed ostensibly for young men desiring
to tour Japan, were actually for the purpose of finding wives. Whatever the man-
ner of choosing the future wife, however, the marriages were usually arranged.
In the large majority of cases wives were chosen from the same ken as that from
which the husband came.?®

In these efforts to establish families, the basic point to be noted is the signifi-
cant functioning of the traditional Japanese community in bringing about these
marriages. The inability of the marriage agencies to commercialize the function
of the “go-between” is an eloquent expression of the sacredness of their com-
munity traditions. The net effect of participation by friends, churches, and other
organizations in bringing to consummation the happy meeting of husband and
wife was undoubtedly to strengthen the bonds of intra-community relationships.

The world into which these provincial young Japanese women came was
strange and new. Most of them had been raised strictly in accordance with the
traditional Japanese notion of women’s inferior status in society, so each possessed
the virtues of fatalistic acceptance in the face of hardship, of industry, and of
thorough training in Japanese proprieties. But they were ill-prepared to adapt
themselves to a mechanistic, individualistic, Western society. It was common
practice to rush the women dressed in kimonos directly from the pier where they
landed to a hotel, there to have a dressmaker and shoe-salesman measure them for
an American-style outfit. Thus her first act upon landing here was to lose the
folkway closest to her from childhood, the wearing of a kimono and all its ac-
cessories. =

32 Document SXS8.

38 In a small sample of twenty-nine families, 76 per cent of the husbands and wives were
from the same ken. See also Lafcadio Hearn, op. cit., pp. 106-107.
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The hotels and rooming-houses around Main and Jackson streets Hourished
in those days, for it was in these places that the newly married couples tended to
establish their first homes. Private dwellings were a comparatively unknown
thing as the statement of an old-time resident indicates:

In 1900 there were only three families with what might be called private homes,
and all of the rest lived in rooming-houses or in hotels. . . . Even as late as 1910
people still lived in rooming-houses, and the back-rooms of shops. Of course, there
weren’t so many of the latter at that time. They didn’t even have apartment rooms
in any great numbers. . . . During the years from 1910 to about 1918, many of the peo-
ple leased large homes and rented several of their rooms to other families or to
single men.34

Just what the effect was of living in this type of home is difficult to say.
Very probably it retarded the immigrants in gaining a true conception of normal
American home life, for into their narrow hotel and rooming-house dwellings,
they brought a strange admixture of Japanese and American atmosphere. We can,
however, more definitely say that this crowding into urban rooming-houses and
hotel rooms did not make for a greater anonymity as has been so commonly noted
of American urban life. With the tradition of extending primary-group relation-
ships beyond the bounds of family life deeply instilled in them, the direct effect
was to bring the nigh-dwellers very close together. In the Japan of that time, and
even today in the non-metropolitan areas, the neighborhood relationships tend to
be highly intimate.

The neighborhood was very important in Japan. Everybody who lived on a
given block tended to form a social unit. For example, in Japan we have things very
similar to the spring-cleaning here in America. On those occasions the neighbors all
used to get together to help each other out.35

Hence, in the first few bewildering months after arrival, there were always
the friends and neighbors to guide the newcomers in adjusting themselves to their
new environment. Even the shopkeepers seldom acted as mere functionaries, but
they were rather countrymen who could be called upon to aid in the adjustment
process. One grocer makes this remark about the trade of that time:

In the old days there were times when I frequently used to furnish the whole
kitchen requirements for the women, from the pots and pans down to the smallest
cooking utensils.36

Throughout this period of family establishment, therefore, we can observe
how conceptions of collective responsibility and community esprit de corps op-
erated to ease the adjustment to an immigrant family life. It was undoubtedly in
just such circumstances as these that their traditions of helpfulness functioned at
their best. Even today the memory of the days of mutual aid are frequently re-
called in conversations, and the solidarity of the people is thus reinforced.

This period of family establishment and primary adjustments was abruptly
ended by the passage of the Immigration Act in 1924. While there still were un-
doubtedly many lingering desires among the people of the community to return to

84 Document SX10.
85 Document SX10.
36 Document SX14.
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Japan, a large part of the population had reconciled themselves to life in this
country, and some had definitely decided to settle. With the problems of the first-
generation adjustment rapidly receding, therefore, the community concern shifted
its focus to the problems of bringing up children.

Living as most of these families did in a crowded transition area, the children
had only the busy streets and the vacant lots to play in. Moreover, they were in
the center of Seattle’s worst criminal zone, the notorious “Profanity Hill” of this
city. The parents themselves were in most cases busy during the day earning the
rather limited incomes possible from their small shops, and they had little time to
give to their children. The chief comfort which they had was in the thought that
the family would be together in the evenings.

With regard to the youngest children, the problem was solved in part by
kindergartens started in various missions and churches. These were institutions
in which the parents placed great trust, both as places for Americanization and
as places where the children would gain a correct moral training. For the oldet
children, there were the daily public schools and the late afternoon Japanese Lan-
guage School between the two of which the entire day was, as a rule, largely taken
up. While these institutions were essentially for learning and only incidentally
for child care, it is significant that they functioned very efficiently for the latter
purpose. Furthermore, they were integral to the community, not outside it.
Through them the community was able both to impress the solidarity of the peo-
ple upon the children, as well as to gain unity from the common participation.

To understand fully the Japanese family controls exercised upon its mem-
bers, however, we should perhaps start at the core of the family system and work
outwards, for the relationship of individuals and groups to each other, their rela-
tives, their community, and their nation, can be represented as a series of ever-
widening concentric circles of relationships throughout which a pattern of col-
lective responsibility is interwoven. It is this which gives a consistency and unity
between the family and the community, and minimizes the distinctions between
them. We may start by observing the male head as the dominant center of the
family.

The omnipotence of the male head, it is true, is not so marked in this com-
munity as it was in Japan, for the women enjoy relatively greater freedom here,
but in such significant phases of married life as the forming of decisions on im-
portant matters and in the final authority of control, the dominance of the male
head remains largely unabated. The persistence of these standards is largely de-
pendent upon the fact that the women themselves respond to a subordinate role.

Of course, I feel sometimes that he (the husband) is a little too hard on the
children, and I feel that it is better to treat them mcre as companions than as chil-

dren to be dominated, but, you know, it isn’t possible for the wife to tell the husband
how he should act, so I only try tc soften what he says.87

It seems to me that the American husband is very much henpecked, isn’t he 738
One might assume that upon being released from the extreme rigidity of the
Japanese social system, the Japanese women would take advantage of their new

87 Document SX13.
88 Document SX7.
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freedom to seek out new worlds of experience, and to attempt to equalize their
differential status. However, trained as they were to subordination and to a phi-
losophy of fatalism, there was nothing in their psychology, and very little in their
experience in America, to create shifts in attitudes. In fact, the women of the
community were themselves the most critical of those among them who deviated
from the norm and they, in consequence, tended to formulate and set the stand-
ards by which they limited their own behavior. The stereotypes held by Japanese
women of the American women are those of the latter being served breakfast in
bed by their husbands, of their spending their days in a whirl of social affairs
without giving proper attention to their children, of husband-wife relationships as
being of the “Maggie-Jiggs” cartoon variety ; and the highly individualized white
women are rather objects of criticism than of envy. Thus, where the father is the
chief symbol of status and of the duties and privileges which are a part of his
heritage, the mother is the mouthpiece which constantly reinforces this.?

The male head also assumes dominance over the children, and the mother as
a representative of the father reflects a certain amount of this authority. By com-
parison with white-American children, the activities of Japanese children are gen-
erally more regulated by their parents. In extreme instances, though these are in-
frequent, this authority extends itself into a practical control over every important
action of the children. The result is either docility on the part of the growing boy
or girl to parental regulation, or an underlying irritation from it that threatens to
break out in overt rebellion and necessitates a constant readjustment of relation-
ships between them.

The parents, on their part, rationalize this authoritarianism on an ethical
basis, for the Japanese parents conceive their chief duty to be a concern over the
welfare of their children. The apparent lack of regulation by American parents
of their children’s lives is interpreted by the Japanese as being an insufficient con-
cern about the children’s welfare. A minister explained the differences of atti-
tude in this manner:

In the American family a youngster, after he reaches a certain age, is respon-
sible only to himself. A father can cay: “Well, I taught my son to do sc-and-so.
If he doesn’t do as I instructed, I can’t help it now.” But with a Japanese father
it is different. He says: “I taught my son in such-and-such a way, and now he is
old enough to know what is right himself. Yet he is irresponsible and cannot take
caredof himself. I must set him right; I wonder what I must do to make him under-
stand.”40

The strength of this authority lies not alone in the dominant role assumed by
the parents, but even more in the reinforcement given by the community to this
parental status. Upon every public occasion at which parents and children are
gathered, the tendency is to remind the young of the virtues of obedience. Every

89 The subordination of the Japanese women may be an outstanding force retarding
Japanese assimilation. One Japanese observes with keen insight: “I'll tell you why the
Japanese people don’t get Americanized more rapidly. It's because the Japanese women
don’t get out more and mix with the Americans. In America the social life is built up
largely around the women, and it's the women who say: ‘Well, Daddy, there’s a party going
on tonight, and we’re going out.” But the Japanese women never try to get out and mix.”

40 Document SX9.
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visitor in the home is careful to make observations concerning the quietness of the
children, or of their obedience, and the parents are prone to discuss the matter
with hidden pride. In the Japanese schools, the Japanese churches, and in any
organizations where the older generation have a part, the subject of obedience and
- of filial piety is frequently brought to the forefront. It is thus through constant
discussion and agreement over these basic ideals that their importance becomes
impressed upon the children, and because of the total agreement in the community
about these primary ideals, no propaganda gets a more effective reiteration.

Since there is this agreement in the community about these ethical principles,
and since status in the community depends upon the observance of these basic
ideals, another means of parental control exists in an appeal to the children’s sense
of respect for the family name. Every caution and every reprimand, therefore, is
accompanied by a reminder of the necessity for preserving the status of the name,
and of attempting to raise it if possible. What others will think of one’s behavior
looms large in the minds of the Japanese and controls their behavior extensively.
This pressure, undoubtedly, is of basic importance in explaining the strong Japa-
nese interest in keeping up a front and preserving “face.” Family control, there-
fore, is not simply parental control, but community control as well. It is the fami-
ly in relation to the community that becomes the decisive force in regulating the
behavior of individuals within the group. The fact that there is wide participation
in the local community makes possible this form of control.

It is where the unified relationship between the family and the community
breaks down that we observe signs of disorganization setting in. For instance,
while the parents hold the relation between themselves and their children to be sa-
cred no equal feeling is evidenced by their American-born children, educated in
another community. The Japanese parents cannot understand why the American-
born children are not as obedient and respectful towards their elders as are the
children of Japan; they are shocked at having their children ask to be paid for
doing menial tasks about the home. These are the differences which bring most
pointedly into consciousness for the older generation the social distance which ac-
tually separates the two generations, and this is the problem in the parent-child
relationship which most deeply concerns the parents today. The concern which
the parents feel is made apparent by the frequency with which they discuss the
matter with their children. An interesting instance of this reminding process oc-
curred at a wedding of a young American-born couple when one of the function-
aries, being called upon to speak, took the occasion to instruct the bride and the
groom in their responsibilities toward their parents after they set up their own
family.* .

The fact that such an occasion should have been taken to reinforce the con-
ceptions of filial piety is very likely an indication of the breakdown of the mores
in the younger people. The older members of the community view with sadness
the uncertainty of their condition. As one person put it:

41 Document SX24.
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Here in America, the children, as soon as they grow up, feel that they can leave
their parents; that the parents can take care of themselves. The duty of the parents
they know has been to bring up their children properly, but they do not understand
the principle of reciprocating that duty. In Japan every old person is cared for by
his children; they can have a life of leisure when the children have become old
enough to make a living themselves. That is why I often wish that I could go back
to Japan and live.42

An interesting expression of the uncertainty felt by the older Japanese of the
community lies in the amount of life insurance policies which have been taken out
by them. Having lost the security of a livelihood provided by their children in
their old age, they have sought the more rationalized American method of prepar-
ing for their declining years. One Japanese insurance agent who has been selling
policies for the last twenty-five years declared:

Unlike the American community, everybody, or at least almost everybody (re-
ferring only to the family heads), in the Japanese community has taken out some
kind of a life policy. The reason for this lies in the fact that while in Japan these
same people would have had security in simply belonging to a certain family group.
Here the family system has broken down and there is none to turn to in case of
the death of the bread winner. . .. Thus, while there was at first a general disin-
terestedness in insurance policies, and as a matter of fact, there existed even an
aversion for the reason that they couldn’t understand the policies and had some
fears of entering into contracts which they couldn’t readily interpret, about the latter
part of the war period, we had an unusual boom in the insurance business.48

It is not that the children are entirely unconcerned about the welfare of their
parents. In fact, the American-born Japanese are, in many instances, deeply con-
scious of their obligations towards their parents, but when conflicting desires
arise, there is not the certainty about what they will do that is true of a young
person in Japan. It is noteworthy, however, that with increased maturity and
with the attainment of some economic stability, the second generation are begin-
ning to give evidence of the kind of family responsibility for which the older gen-
eration have been asking.** In this the second generation who most ideally follow
the Japanese tradition set the pace, and the rest find it necessary to follow. The
elders of the community bring pressure upon the unconforming by idealizing and
using as exemplars those most closely adhering to the accepted Japanese behavior
pattern.

The circle of family activities does not stop within the family proper, but a
tendency towards widening these circles to include the largest group possible con-
stantly operates. Occasions of births, marriages, and deaths are particularly im-
portant in this respect, for the Japanese have inherited certain customary ways
of expanding the extent of collective sympathies at these times of crises. Upon
occasions of births, for example, not only are congratulations in order, but gift-
exchanges between the parents and friends take place. This stands in contrast to
the American custom because of the extensiveness of gift-exchanging. Marriages
likewise call for the recognition of such reciprocal obligations. To the necessity
of having various functionaries intervene at the times of marriage must be added

42 Document SX8.

43 Document SX22.

44 Forrest LaViolette, Types of Adjustment Among Second-Generation Japanese (unpub-
lished doctor’s thesis, University of Chicago, Chicago. In preparation).
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the necessity for sharing the happiness of the occasion with all the family friends.
One of the chief problems faced by young Japanese couples getting married today
is the problem of properly acknowledging all the obligations to family friends,
* and their exceptionally large weddings, out of all proportion to their incomes, are
a result of the necessity for recognizing these various obligations.

No occasion, however, calls for a greater extension of primary-group senti-
ments outside the actual limits of the family than the death of a family member.
The differences from the American funeral customs consist largely in the more
voluminous exchanges of sympathy in the Japanese community. Added to this,
however, is the traditional Japanese custom of giving koden (money gifts at times
of death) to aid in the payment of funeral expenses, and when the average koden
amounts to anywhere from one dollar to twenty or more dollars per family, the
accumulation of two or three hundred dollars in gifts at a funeral is not an un-
usual occurrence.

Such concrete interchanges of sympathy as these come to have extreme sig-
nificance in drawing the community together. It is not alone the gift-exchanging
with its symbolism of sympathy which is effective in bringing about community
solidarity, but it is the recognition of obligations incurred that strengthens the
group bonds. Not only does the mourning family receive these gifts, but frequent-
ly they reciprocate with an elaborate reception following the funeral; and on later
occasions when other people in the community die, the family must remember
their earlier obligations. Nor does the commemoration of the dead end with the
funeral, but the gathering of close friends occurs every seventh day through the
forty-ninth, and among the more strict Japanese families, even more frequently
than that.

It is impossible in this limited space to show all the ramifications in family
and community relationships that bring the group together, but in our discussion
we have attempted to show that social solidarity is based not alone on the authori-
tarianism of their family system, but rather upon the inseparable interdependence
of the community and the family. This interdependence was, we pointed out, his-
torically a result of the immigrant’s early orientation backward towards Japan,
an orientation that persists among many even to this day. Faced as they are in
that direction the immigrant personalities and families cannot fit themselves into
an American community, so they prefer the life of their own ghetto. In the Japa-
nese tendency to look upon the community as a primary group we have a still more
dynamic solidifying factor, for through this tradition the people are able to call
upon the community to aid in establishing families, in bringing up and controlling
the young, and in exchanging collective sympathy on occasions of life crises. Fi-
nally, no disorganization shows in such a community because the personality as it
functions and develops within the family is entirely consistent with the personal-
ity that must live actively within the community. It is difficult to say of such an
organization that the community or the family is the chief solidifying factor, for
in essence the two flow imperceptibly into each other, and solidarity exists pri-
marily in the bond between the two.
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Revicrous INSTITUTIONS

In discussing the influence of religious institutions upon social solidarity, we
may not, as in our treatments of the economic and family organization, assume the
institutions to be homogeneous for the whole community. In fact, in Christianity
and Buddhism, the two dominating religions, we have churches that are moving
in two different directions. The basis of these differences lies in certain funda-
mental dissimilarities in their theology, and for people of Western civilization
essentially influenced by Christianity, Buddhism must seem strange and difficult
to appreciate.

Without attempting to discuss in detail the variant theologies of each religion,
it is sufficient for our purpose to call attention to a few striking contrasts in their
points of view. DeBenneville puts it well when he says:

Christianity, no matter how much it preaches humility, is essentially a militant
religion. . . . It is this practical application which has given it such force among the
Aryan peoples of Europe, to whom dreamy abstractions as to a dim and uncertain
future life would appeal but little. . . . It teaches him that as man living in this world
he cannot avoid contact with sin, and hence he must combat sin wherever he finds
it. . . . Buddhism has the genuine spirit of monasticism. . .. Avoidance of the world
and hence avoidance of sin. Merit is to be obtained by combating sin but can
equally be obtained by avoiding temptation. Where Christianity preaches war against
sin as the only practical means of salvation, Buddhism, in the contrary, preaches
resignation, the uselessness of struggle for this world which is merely phenomenal.45

These differences in their basic structure lead to certain differences of atti-
tudes, for where the Buddhist learns to accept his fate (akirameru) with regards
to his earthly life, the Christian aggressively tries to make over his destiny.
Whereas the Buddhist tends to seek out the “middle path,” the Christian tries to
seek out an extreme. The Buddhist attempts to adjust to his world, or tends to
accept it as it is, while the Christian struggles to make over his world. These dis-
tinctions serve to raise some very interesting problems when we inquire into the
religious institutions of the Japanese in Seattle.

The first question is raised when we compare the memberships of the Chris-
tian churches with those of the Buddhist and Shinto churches. The numbers in
1936 were as follows :*¢

TABLE VII
MEMBERSHIP IN JAPANESE CHURCHES IN SEATTLE, 1936
Religion No. of Members
NSt s s e T N e e e 1,200
Shinshu'Buddhist..ov s svvainmii camnvr o Mt rvaeal goteui o roe ettt i 650
Nichirén Buddhist i@ s i i am e ot vr s s et i s o 150
Shinto.; o i P e R R e s e e e e 120
TenTikYO, « « 5 o s o bion 3 con b o ir s sinseiiorass oo o s@lbe v semb A ST sl ot 60

45 James S. DeBenneville, More Japonico, pp. 84-85.
46 Document SX9.
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In interpreting these figures we must recognize that while the Christian
church figures are for actual members, the Buddhists, who have not been accus-
tomed to congregational meetings in Japan, count adherents also, as for instance
in the case of the Shinshu sect where the actual membership is 250 rather than

- 650.

The important fact is that the membership of the Japanese Christian
churches in Seattle far outnumbers those of the native Japanese religions, and
this stands in striking contrast to the relative slowness of Christianity to gain ac-
ceptance in Japan.*” It is necessary, therefore, to inquire what it was that gave
Christianity its dominant position among the Japanese in Seattle. To understand
the process by which the Japanese became converted to their new religion, we
must again view the historical growth of the community.

As we earlier indicated, in the “frontier period” the community was made
up largely of unmarried men eager to make their stake and then return to Japan
to set up their own businesses. They were, of course, mostly men with relatively
little status in the community, but by the same token they were also men who had
relatively few social contacts. It was among these people that the American
Christian missionaries began to do their work and to find a very fertile soil for
propagating their religious ideas.

The principal interest of the Japanese immigrants was, of course, to make
a quick “clean-up” in America and then return to Japan. In accomplishing this
purpose the Christian churches served extremely important functions. The first
necessity was that of getting jobs, and in this the church served as an employ-
ment agency, especially sending out a large number of house-boys, known in those
days as “‘mission-boys.”*® There was, too, the immediate necessity of becoming ac-
quainted with the American ways of behavior, speaking, and understanding, and
in consequence the churches became centers in which the young immigrants,
ambitious to learn the language and thus to rise in the American economic scale,
crowded in with hope of improving themselves.

The significance of this social welfare work launched by the Christian mis-
sions lies in the fact that by this work they were playing directly upon the
most deeply laid collectivistic sentiments of the Japanese people, and it is little
wonder that these immigrants formed favorable attitudes toward Christianity.
Nothing in Japan is more sacred than the helpfulness of one member of society
towards another, and the Christian missionaries with their practice of benevolent
aid to the young immigrants arriving on these shores must have endeared them-
selves to these people. Many, too, were Christians before they reached these
shores, for it was those first Christians of the Meiji era who were most struck by
the spirit of adventuring across the seas, influenced as they had been by the tales
of wonder told them by the early Christian missionaries.

By strange contrast, the Buddhist Church was grievously barren of such or-
ganizational work, for it was not a part of Buddhist traditions, and it may even

47 Japan Year Book 1935, p. 823.
48 Document SX4.
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have been that these immigrants compared the native Buddhist church unfavour-
ably in the light of their failure to provide a similar organization. In Japan there
had never been any need for the American type of mission church since these
functions were more than adequately provided for in their family system. Thus,
by a remarkable displacement, the Christian churches came to fit, here in America,
much more into the traditional mores of the Japanese people than did their native
religious institutions, and Christianity was given a strong impetus from the first
towards gaining a large following. To the Japanese with their deep sense of
moral obligation of one man to another, and of a social organization to its mem-
bers, the principles of the Christian churches and their missionary efforts must
have seemed highly commendable.

There were other disadvantages faced by Buddhism in attempting to gain
ascendancy. For one thing, Buddhism is in large part a religion of the home, but
in these early frontier years there were no Japanese homes to speak of, and the
very mobility of the people must have greatly weakened their traditions of ancestor
worship. Perhaps a persistence of this instability might have broken down to a
degree their traditional piety towards Buddhism. Furthermore, Buddhism is es-
sentially Oriental in its institutional practices and offers nothing of Western cul-
ture, but many of the immigrants of that day were primarily .interested in learn-
ing about America. What advantages Buddhism did have lay in the fact that it
constantly tended to keep alive the memories of the Japanese people about their
native land, and it is certainly no accident that the Buddhist Church was first in
promoting a Japanese language school for the children of the immigrants.

With a shift to the “Settling period” the chief functions of the church became
that of a marriage bureau and an agency for aiding in the establishment of fami-
lies. On occasion the church even functioned as “go-between” for the unmarried
men seeking wives in Japan, while with the large numbers of “picture-bride” mar-
riages taking place in this country the churches became extremely busy institu-
tions. With respect to performing marriage ceremonies, the Christian churches
again had certain advantages, in that with their relatively simple forms, the cere-
mony itself was facilitated. It was natural, moreover, for the Christian ceremony
to be widely used since the Japanese custom of marriage before the family shrine
- was not possible for the immigrants far removed from their native land.

With the births of children, however, the importance of the Buddhist
churches increased, for the families practicing the traditional Japanese birth rites
found it convenient to call the Buddhist priest. Moreover, the more religious
Buddhist parents found it desirable to send their children to the Buddhist Sunday
schools where they might be instructed in the traditional Buddhist practices, par-
ticularly since the American educational system provided no place whatsoever for
any religious or ethical instruction.

There were again, however, certain advantages to be had from the Christian
missions that were not presented in the Buddhist institutions. Since many of the
parents worked during the day, they faced the problem of providing care for their
children during those hours. The Christian churches provided the means of meet-
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ing this problem with their kindergartens under the instruction of white teachers
and particularly in the earlier years there were relatively few children who did not
spend their first schooling in either the Methodist or the baptist kindergartens.
Nor were the Americanizing functions of the Christian kindergartens of any little
importance, for coming as the children did from homes that were almost entirely
Japanese in their essential features, the transition from Japanese home life to an
American public grammar school was made easier through the functioning of the
kindergartens.

Mission schools also provided a degree of informality and hence of intimacy
which in many cases, enabled parents to become acquainted with the white teach-
ers of their children, and in a sense, the church kindergartens came to serve as an
indirect source of learning for the Japanese mothers. A more direct and signifi-
cant influence, however, was the manner in which the parents came to be drawn
in as members of the churches in consequence of their children’s attendance at the
Christian kindergartens. The major portion of the time in these missions was
given over to secular instruction, but there was a certain amount of religious in-
struction as well, and the children tended to be drawn into the Sunday schools.
Thus the parents became acquainted with the traditions of the Christian Church.

Through this second period we find the churches enjoying a vigorous growth,
in the first place because they played an important part in the establishment of
families, and more significantly because of parental interest in giving to their chil-
dren a proper moral training. The Japanese emphasis upon ethical training was
undoubtedly of great importance in stimulating the growth of the churches, for
lacking this instruction in the public schools, the parents felt strongly the necessity
of meeting this need in other institutions. The following expresses the feelings of
many Japanese parents:

I told my children that it didn’t matter whether they went to a Christian church
or a Buddhist church, but that they should go to some kind of a church. Since their
friends were going to the Methodist Church, they went there, but after I joined
the Congregational Church, I transferred them to the latter.4®

Especially since the passage of the Immigration Act has the focus of religious
attention been turned even more to the second generation, and the churches voice
the necessity of giving greater weight to their religious and moral training. One
pastor declares:

In any case, our whole program at the present is centered upon the work among
the second-generation. The first-generation are passing out, and there is little more
work to be done among them, except in so far as good Christian parents inevitably
have better Christian children. For that reason we are trying to bring more and
more of the first-generation into the churches.5®
In the meantime, however, the older generation have built up a large system
of religious organizations, and participation within these organizations has
strengthened the feeling of communal solidarity. Frequent meetings, aside from
the regular Sunday ones, are necessary for various occasions and businesses.

49 Document SX13.
50 Document SX4.
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There are the problems of financing which need to be met by donations and con-
tributions. There are the numerous home meetings held in turn among the differ-
ent families of a church in as widely divergent parts of the city as Green Lake
and South Park. And for each birth, marriage, and death, and for every depar-
ture and return to and from Japan or other points, there again is an occasion for
a round of activities that bring the group together. Throughout all of this is in-
tertwined the system of courtesies that are inevitably a part of the meetings of a
Japanese group, and that serve to constantly reinforce the feelings of group obli-
gations. :

For the women of the community, the church has made possible an extension
of their social activities which they could not otherwise have developed, for in
Japanese tradition women’s place has been in the home, and there have been no
organizational means of enlargening their social world. Since every increase of
social contacts in the Japanese community means added occasions for the rein-
forcement of Japanese sentiments, this expansion of the women’s world has tend-
ed to increase the social solidarity of the community. Moreover, the numerous
bazaars and social affairs which are now a significant part of Japanese church
work are sponsored in the main by the women, and these contacts have made for
increased acquaintanceship and financial mutual aid such as they were not able to
enjoy before.

It is not alone because the Japanese people participate intensely within their
church structure that group solidarity is strengthened ; even more is it because a
complex overlapping of organizational participation exists. For example, many
of the prominent leaders in the Japanese Association are also men who are lead-
ers in their respective churches, and thus there is a tendency to bridge the differ-
ences between organizations by common personal relationships.

In a long perspective, the social solidarity of the community seems to be af-
fected differently by the Buddhist Church than by the Christian, as we mentioned
earlier in this section. It is perhaps unwise to generalize with regard to the in-
fluence of the Christian or Buddhist religions on personality, but as Christianity
is indigenous to a culture that is mobile, individualistic, and inclined to action,
it seems to impress upon its church members these same characteristics; whereas
Buddhism which is indigenous to a relatively immobile, collectivist, and non-
active culture seems likewise to mold its adherents along lines in accord with its
tradition.

It would seem, then, that a person who feels social ambitions transcending
anything a fatalistic Buddhist philosophy would approve might possibly turn to
Christianity, for where the Buddhist would resign himself to fate, a person of
Christian faith would feel that he should change the world rather than accept it
as it is. Such a statement as the following would lead one to think that this ten-
dency is present:
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In Japan I was a Buddhist of deep faith. ... After coming to America, how-
ever, I changed to Christianity because I felt that there was something in it which
Buddhism did not have. In Buddhism they talk a great deal about cause and effect,
and about destiny, but they have nothing in it which says anything about what one
can do himself to change himself or his world. In Christianity, however, we learn
that it is possible to alter the way of life and one’s destiny by one’s own acts. This
is the thing which I have come to feel is important, and that is the reason I have
given up my Buddhism and taken up Christianity.51

From this standpoint, the Christian churches, with their emphasis upon in-
dividual worth, should tend to draw the Japanese away from their traditional
mores of collectivism, and reduce their respect for such conceptions as collective
obligations. This is quite evident in the greater emphasis which Buddhism inevi-
tably places upon the basic ideas of ancestor worship, and in its closer adherence
to the traditional customs of Japan, particularly the rituals in connection with life

crises.

The conclusion to which one is led from such considerations is that Chris-
tianity, which in the earlier stages was instrumental in bringing about a type of
community solidarity based upon organizational activities, is possibly in the later
stages, through its tendency to break down the conceptions of collective respon-
sibility, tending to destroy Japanese community solidarity. That this will take
place shortly is unlikely, but the long-time effect, it would seem, might possibly
be in that direction. Buddhism, on the contrary, by its very nature orients the
members of its congregation towards Japan. For instance, a Buddhist priest de-
clared that his English was poor because he rarely had occasion to use it in his
church work, which is something that would be impossible in a Christian church.
And by this orientation Buddhism turns the Japanese community inward, and
stresses the differences between it and the American community. One may well
question whether, in recent years with an increasing number of first-generation
Japanese reaching a period in life when the rites to the dead take on a more per-
sonal meaning, the Buddhist faith may not have gained a new importance which
it did not possess during these men’s more vigorous years.

EpucATIONAL INSTITUTIONS

Perhaps no better understanding of the relationship betwen education and
Japanese community solidarity can be had than by quoting a most lucid state-
ment bearing upon this point made by Lafcadio Hearn. He declares:

The aim of Western education is the cultivation of individual ability and per-
sonal character—the creation of an independent and forceful being.

Now Japanese education has always been conducted, mostly upon the reverse
plan. Its object never has been to train the individual for independent action, but to
train him for cooperative action—to fit him to occupy an exact place in the mechan-
ism of a rigid society.52

In Japanese educational tradition the individual is trained for the task of fit-
ting into a particular status in society; he is trained so that he may better recog-
nize the obligations incumbent upon a member of society, and better utilize the

51 Document SX13.
52 Lafcadio Hearn, Japan, An Interpretation, p. 460.
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privileges which are his lot. To put it another way, he is trained deeply in an ap-
preciation of traditional social values, while the development of individual values
is minimized. The net effect of this is a strengthening of the group consensus,
and a levelling out of all individual differences that may tend to destroy the
strength of these bonds.

In a society where group ideals are clearly defined by tradition, the marks of
an educated man are stereotyped, and popular opinion places an extraordinary
valuation upon his accomplishments. Furthermore, in Japan where ethical ideals
are as important as the pecuniary ones principally idealized here in America, for-
mal school training has a far greater significance in determining the superior sta-
tus of an individual. In consequence, education symbolizes a common goal of en-
deavor for the members of a community, and the focalized participation in the in-
stitution draws the members of the group together.

By the same token, since education has an ethical association, a certain sa-
credness surrounds the institution. Every Japanese community feels a strong
duty about educating its young, and this projects itself down into a deep concern
on the part of the parents over the training of their children. Since the parents’
discharge of this duty is measurable only in terms of their children’s performance,
a duty likewise accrues on the part of the children to strive to their utmost in
their school work, and thus pay their filial obligations.

It is perhaps significant that for the Japanese in Seattle this interest in
schooling had no basis in the amount of education which the immigrants them-
selves had in Japan. Even a rough estimation as to the amount of their schooling
gives clear evidence of the fact that they averaged considerably less than gradu-
ation from middle-school (corresponds roughly to our high school®®). Data
on the illiteracy of the Japanese in Seattle over twenty-one years of age, almost
all of whom would be immigrants, shows a rate of 12.2 per cent in 1930.5* Most
of these immigrants failed to get more education because of lack of opportunity,
for when we observe the vigor of the educational interest among the Japanese in
Seattle today, we can assume that education was in the mores of the people and
that it only awaited an opportune moment for its pursuance. There is, as a mat-
ter of fact, strong evidence that a great deal of the educational aggressiveness
among the Japanese here has come about because they feel so keenly their early
lack of educational opportunities.

As evidence on this point, we may cite the manner in which English lan-
guage schools flourished from the early days of the community. A pioneer in the
community recalls that:

53 A small sample of twenty-seven university students gave the amount of their fathers’
education as:

More than high scHepli s e i o e T o et 5
High school-graduales @ e s s e e s oo 8
Grammiar school graduate.. . w0 oot vl o e et e 12
Tess than grammar School Bradiale i o o e i e v o 2

54 U. S. Census, 1930, Vol. II, Table 23, p. 1302. The rate seems extremely high, and the
way in which 1ll1teracy was determined m1ght be questioned.
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The English classes have always been popular among the Japanese, and they go
back as far as 1898 . . .. the mission night schools have attracted most of these men
who were still fairly young and ambitious and quite interested in learning to under-
stand English.55

This strong interest in English schools is surprising since most of these Japa-
nese had no definite intention of remaining more than a few years in America.
Moreover, the learning of English was a difficult task for them because it differs
so widely from their native tongue. But among other factors, the ambition of
these immigrants is undoubtedly of basic importance in explaining such wide-
spread effort at learning, for by the learning of English they hoped to better their
economic standing and thus improve their status.®® It is of course true that am-
bition is not peculiar to the Japanese people alone, but it possesses among them
a peculiarly rigid character that gives it an appearance of vigor. The Japanese,
unlike the Americans, are not inclined to seek new ways of attaining a particular
ambition, but have certain prescribed patterns through which they must toil.

This recalls an interesting point with respect to their educational institutions
already suggseted in the quotation from Hearn, namely, the great dependence
which the Japanese tend to lay upon formal education as a means of attaining
knowledge, and the relatively small place they give to pragmatic methods as a
means of broadening their background. The very lack of proficiency indicated
by the Japanese in their usage of English, despite the fact that they attempted to
study it, is the result of their effort to gain a knowledge of the language from
books rather than by daily practice in conversation. To practice the language be-
fore others and to make errors during this training does too much violence to the
Japanese feelings of reserve and ‘“front,” and thus the very desire for status
which gives them interest in studying the language becomes, at the same time, a
hindrance to the natural progress of the learning process. If the Japanese could
place himself in an American frame of mind, he no doubt could free himself from
these inhibitions, but his inability to readjust himself in this regard prevents his
assimilation, and tends to perpetuate the solidarity of the community.

In a modified way these are the same values in education which have been
taken over by the second generation, and the striking scholastic record which they
have made is largely to be explained in terms of the community background out
of which they have come.

Considering the educational institutions of the Japanese community from a
historical point of view, we may note certain periodic shifts in the educational in-
terests of the community from one type of school to another, the periods chang-
ing with the rise of the age level among the second generation. (See Figure IV.)
It is difficult to delineate with exactness the various periods, but public grammar
schools were the focus of community attention in the few years before and after
the building of the Bailey Gatzert School in 1921. There were years around 1915
and 1920 when almost all of the Japanese children in the community started their
schooling at the old Main Street School located at Sixth Avenue and Main Street

55 Document SX8.
56 Document SX20.
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in the center of the Japanese business district, but with the expansion of the Japa-
nese grammar school population the erection of the Bailey Gatzert School became
necessary. A certain part of the school population moved out into the Central,
Pacific, and Washington school districts immediately surrounding the Japanese
community.

In this period when interest was chiefly in the grammar schools the signifi-
cant feature was the close relationship between the community and the schools,
reflected in the direct association between the parents and the teachers. Due to
the ecological segregation of the Japanese children mainly into two or three school
districts,?” the parents were able to feel that the schools were a part of the Japa-
nese community. They thus had the courage to participate directly in them. It
is not alone the parents’ participation in these schools which gives insight into the
attitudes about education bearing upon the problem of community solidarity, but
rather the characteristically Japanese manner in which they participated.

The relationship between the community and Miss Ada Mahon, the principal
of the Bailey Gatzert School, illustrates this point well. In the twenty-five years
or more since she took over the supervision of the Main Street School, and later
of the Bailey Gatzert School, Miss Mahon has come to symbolize leadership in the
educational work of the community, and because she assumed full responsibility
for this leadership, the community tended to give her cooperation in anything she
proposed. Not alone for her intellectual influence but even more for her moral in-
fluence, has she been appreciated by the community, and it is undoubtedly the
moral goals which she emphasized in her school that have made her thoroughly
acceptable to the community. The community attitude has been, then, to accept
the leadership of Miss Mahon for a large part of the educational work of the com-
munity, and they have turned over full responsibility for this work, on the gram-
mar school level, to her.

Because of this responsibility taken over by her and her school, the commun-
ity feels a certain obligation to her. It is interesting to note the way in which they
have attempted to repay this debt. In 1920, when plans were being laid for a new
school building in the community to replace the old Main Street School, the com-
munity offered to raise the sum of $10,000 to aid in its construction. When the
offer was refused by school officials on the ground that the building was to be a
public one, the community donated an expensive moving-picture projector in-
stead.’® A few years ago, as an expression of their gratitude to Miss Mahon for
the work that she had done, the community raised a sizeable sum of money with
which they sent her on a tour of Japan, and the large reception held in her honor
at the time of leaving left no doubt as to the obligation felt by the community
towards her. Likewise, in the Washington School district, adjacent to that of the

57 Ninety-five per cent of the pupils of Bailey Gatzert School in the center of the
Japanese district are Japanese. Central, Pacific, and Washington have large minorities of
Japanese pupils.

58 Katherine Lenz, Japanese-American Relations in Seattle (unpublished master’s
thesis, University of Washington, p. 16).
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Bailey Gatzert, the parents of that area gave Mr. Sears, the principal there, a gift
of a trip to Japan.

On the grammar school level it seems that the parents, while they defined
their own task as that of reinforcing the teacher’s instructions, placed the respon-
sibility of instruction directly upon the teachers themselves. This inclination was
enhanced by the unfamiliarity of the Japanese parents with the American mode
of instruction, which necessitated their relatively complete dependence upon the
schools themselves for their children’s training. There was nevertheless the ob-
viously fundamental trust which the Japanese place upon formal education, and
the apparent lack of recourse to pragmatic methods of instruction. The parents
conceived their chief task to be that of reinforcing the authority of the school, and
of repaying obligations to the instructors. :

It was quite recently that the main interest in education shifted more definite-
ly to the high school level, for only in the past five years or so has the peak of
Japanese high school population been reached. (See Figure IV.) Most of the
Japanese students in Seattle entered one of the three high schools in the vicinity
of their community—Broadway, Garfield, or Franklin. In recent years about one-
third of the Broadway School students have been Japanese, and in a lesser degree
a like aggregation of Japanese students has concentrated at Garfield and Franklin.
Despite this fairly high concentration of Japanese students, however, their par-
ents have carried on little active association with the schools, undoubtedly because
of the presence of a greater white student body. Therefore, instead of controlling
their children by cooperation with the teachers as was frequently the case on the
grammar school level, in the high school there was a more direct passing of re-
sponsibility on to the children themselves.

Perhaps the basic pattern for industry in school was already laid in the gram-
thar schools. In any case, zeal for scholastic effort was not lacking as is shown
by the numerous honors which Japanese students have won out of all proportion
to their numbers in school.?® It is true that extra-curricular honors, too, were
sought and frequently won by these students, but seldom were they won at the
expense of lower scholarship standing. In fact, there seems to be some correlation
between the excellence in grades and participation in extra-curricular activities,
which raises questions as to the possible incentives to industry which the families
of such students might have given.

Of course, not all parents ambitiously seek scholastic excellence for their
children, but, unquestionably, a large majority emphasizes scholastic achievements.

. 5 A record of valedictorianships and salutatorianships awarded to Japanese students
in the nine Seattle high schools between the years 1930 and 1937 is as follows:

Valedictorians Salutatorians

1930 e e e 1 0
1931 o e s R e 0 0
1932: .. oo i o e s R 0 |
1053, e e 0 1
e L o o e R 1 1
1035 s e R R 3 0
1936 - Sitin s csaEe e SR i 1 1
1937 i i N 3 2

£



JAPANESE SOCIAL SOLIDARITY 109

Some evidence of this point is found in Mrs. Katharine Woolston’s study of
standards of living among the Japanese in Seattle, in which she shows that the
Japanese spend a far greater proportion of their income for “advancement” than
the average Seattle family, and a relatively closer proportion to the ideal stand-
ards determined by experts.®® It is because of their concern for their children’s
advancement, that they bring pressure to bear upon their children for a more ar-
duous pursuit of their studies. Some of their commonest admonitions are: “The
second generation come of a great heritage and they must prove their greatness.”
“The first generation immigrants had to sacrifice much to give their children the
kind of education they are getting, and the second generation must show their
gratitude by making the most of it.” “In Japan the students study hard because
entrance competitions are so keen, but the American students have it too easy.”
There is, in the Japanese family, a competitive drive towards supremacy, and the
above-mentioned admonitions are frequently used by the parents to make their
sons and daughters study harder.

It is not family pressure alone that has stimulated scholastic efforts of the
students, but a constant community reinforcement of the position taken by the
families has been an added incentive. For example, in earlier years it was cus-
tomary for the Seattle Japanese Association to present, at the time of graduation
from high school or university, an especially large leather-bound notebook to the
students graduating with honors, and a smaller notebook to those graduating
without such honors. In later years, with the increased number of graduating
students, it became impossible for the Association to continue such gift-giving,
but today they still gather at dinners for the graduates, and there is always spe-
cial recognition awarded those graduating with honors. In newspapers, in
churches, and in street conversations, there is always a tendency to single out the
students with outstanding scholarship. In this way the community brings pres-
sure to bear upon the students in a most significant manner. With widespread
recognition and emphasis of this kind being awarded to high scholarship, the
competitive tendency inevitably grows among the students to a remarkable degree.

These ideals of education, which are sufficient explanation in themselves to
the parents for the unusual scholastic success of their children, also function to
support community solidarity. Some of the common rationalizations made among
the first-generation Japanese are based on the belief in a superior national back-
ground.

It is very likely that parents of other nationalities do not think of their children
as much as the Japanese do. It is a particular trait of the Japanese that they take a
deep interest in the welfare of their children. No other national group in America,
not even the Americans themselves for that matter, seem concerned about the cir-
cumstances and the future of their children as are the Japanese.61

The basic reasons for the ability among Japanese young people to do well in
school is that they have the will to win, and also the constant reminder from their
parents that they must keep the family name at the front. The Japanese children

60 Mrs. Katharine Woolston, Japanese Standard of Living in Seattle (unpublished
master’s thesis, University of Washington, p. 29).
61 Document SX5.
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are trained, under the constant urging of their parents, to think that they must be-
come great, and in consequence they work hard at their studies. It's probably true
that they don’t develop their social side as much as the Americans but they’re too
busy for that.62

Following the announcement of several Japanese valedictorians and saluta-
torians in the Northwest in 1937, a local Japanese newspaper editor wrote in his
columns:

That they [the second generation] are, in general, by heredity, of a superior
quality, we must recognize.

This is equivalent to saying the Japanese people are of a superior biological
quality ; but the way in which they have surpassed the white students in all fields of
high schools and university, and shown their superiority, almost makes them out to
be of an entirely different class.63

By these successful forays into the scholastic field, at least from the stand-
point of the measurable honors which their children have won, the Japanese par-
ents find means of reinforcing their group sentiments. As the last quotation from
the newspaper article points out, these scholastic differences place the Japanese,
at least from their own point of view, in an entirely different class. It reinforces
the belief, which otherwise would be extremely uncertain, that the Japanese can
by sheer power of their superior qualities overcome any adverse circumstances
standing in their way, and thus relieves them of the need to seek aid from the
whites. It further emphasizes the efficacy of the “we-group” and the necessity for
continuing to work as a community in promoting this kind of success.

Today at the local University, one may see the effect of this emphasis upon
educational superiority in the increasing number of Japanese students enrolling
for higher education, primarily with the hope of improving their economic status.
In the matter of sending their children to college, opinion is divided. Some place
very strong emphasis upon it, others recognize its necessity for boys but not for
girls, while still others, observing the self-made men of the community, stress the
greater necessity for a practical training. But the weight of opinion tends to be
on the side of giving the children as much education as possible, and thus the en-
rollment increases at a rapid rate.

In this whole movement, however, one important question has not been
raised ; the question as to exactly where all of this is supposed to be leading. In
the same news article quoted above, the editor declares: “We do not question the
fact that in the end the persons of outstanding excellence will win out.”® But
what is the measure of outstanding excellence? The Japanese believe the grade
rankings given to the Japanese students in high schools an accurate measure of
their racial excellence, but are not these grades a measure merely of a certain type
of ability? Are these superior scholastic standings truly a measure of a capacity
for life adjustment, which is after all the final criterion of worth, or does this
particular type of application tend, at the same time, to limit the horizon of the
student’s world view ? .
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It would seem to one evaluating the facts from an unpartisan point of view,
that the whole emphasis upon scholastic success as a measure of superior personal
quality reflects a typically Japanese characteristic in thinking about life in general.
What the first-generation Japanese have done in training their children for appli-
cation ‘to their studies is without doubt highly commendable, and they can perhaps
be justly proud that their sons and daughters have won the scholastic laurels that
they have. However, their failure to broaden the children’s outlook upon life by
opening other vistas of knowledge than those found in textbooks, and their failure
to emphasize more the pragmatic test of living, the ability to reflect upon new
situations as they occur, shows the tendency of the Japanese to view society as a
relatively static structure. Undoubtedly, this is a heritage from the recent feudal
background, but the Japanese have not raised the question as to whether the for-
malized feudal frame of reference is suitable to a mobile industrial society.

Yet, not alone with the public schools and universities do the parents stop
in their efforts to pour formal education into their children, for when the Ameri-
can schools are dismissed, the children are sent daily in the late afternoon to at-
tend the Japanese Language School. When the school was first started there was
some opposition on the ground that it was unnecessary. One person relates:

At the time when we first started the school, there were many in the community
who fought against the idea, and declared that there was no necessity for such
schools since their children were to be American citizens. . . . The Japanese consul, at

the time, also felt there was no need for the teaching of the Japanese language to
these young people.85

But today there is general agreement that ability to speak the language is
an absolute necessity for the second generation, not only to provide wider social in-
tercourse with the older generation, but because their economic relationships are
in large part with the first generation, or with some branch office of a Japanese
corporation, and a knowledge of the language becomes almost essential in getting
a job. Many American-born Japanese see their economic future in Japan, or in
trading with Japan, and this again is an incentive for getting a good grasp of the
language.

Today there are 1,250 students enrolled, thirty less than last year, and there
is certainty of further decrease in future enrollment because of fewer numbers in
that age group. In spite of all the efforts made to teach the second generation
the Japanese language, the school has given only the merest foundation of fluency
to a major portion of its pupils. What the school has done more successfully is to
inculcate in its pupils through the reading of their text-books certain moral ideas
that are typically Japanese. It has also served to solidify the community by re-
quiring common participation in the institution. For, lacking as they do any gov-
ernmental revenue for financing and administering the school, it has been sup-
ported by the people of the community, who have offered their services and
their money to keep the school in operation. The Japanese, continuing strongly
in their faith that the school is indispensable to the community, have given much
of their time and money to its support.
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In the promotion of education within the Japanese community, therefore,
solidarity is furthered by the constant application of Japanese values to the edu-
cational institutions, and by the enforcement of these values upon the second
. generation. In the first place, the attitude of the community is one of idealizing
formal education and, in consequence, there is relatively little experimentation on
the part of the children with ideas that might tend to break down the community
solidarity or develop a desire to break away from the community. These attitudes
apply inherently in the case of the first generation since they had been bred in
that tradition, but we see in the case of the second-generation group an extension
downwards of the same ideas and points of view. In the second place, this tradi-
tion, with its emphasis upon scholastic competition among the Japanese, and its
interest in gaining recognition, within the community, turns the community in-
wards. Moreover, when they look out upon the larger white community, because
of the scholastic distinction of the Japanese students, a further emphasis upon the
differences between the two communities is made. Lastly, in their stress upon the
necessity for a training in the Japanese language, we have a multiplicity of fac-
tors supporting community solidarity.

Soc10-PoLITICAL INSTITUTIONS

The Japanese Consulate. 1f all the Japanese living in Seattle were to be
ranked according to position in the community, there is no question as to who
would stand first. The Japanese consul, as a symbolic substitute for the nation
and the Emperor whom he represents, has a pre-eminence unmatched by any,
regardless of wealth or of personality among the Japanese in Seattle. The people
render him the accord which the Japanese have long been trained to give any rep-
resentative of the Emperor, and this recognition of authority follows clearly de-
fined patterns of respect and obligation.

Yet, in spite of the regard the people have for the consulate, it must be recog-
nized that in essence the consular office and the community are dissociated. While
it is true that the consulate can bring strong controls to bear upon the community,
in actual practice the consul is never so rash as to impinge too much upon the
community’s activities. Thus, when an important event or celebration that is dis-
tinctly a part of community life takes place, the consul is generally invited in an
honorary capacity, but he seldom has any direct administrative control over the
event. It is only where the community function is clearly related to the nation
of Japan that the consular office assumes actual control, as, for instance, when
some notable visitor from Japan comes to the city of Seattle.

The importance of the consulate, however, has not always been the same.
Between 1901, when the office was first established, until the passing of the Im-
migration Act of 1924, the relationship of the consulate to the community was
primarily that of a visa office for the Japanese migrants. Since 1924, however,
the function of the consulate has shifted increasingly from the duty of overseer
of the migrants to defender of the Japanese immigrant settler’s position. For
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the Japanese immigrants, lacking the right of franchise as they do, the strength
of the Japanese consular office has in no small measure compensated for their
lack of citizenship.

Fundamentally, therefore, the value of the consulate to the community has
increased in proportion to the increase in strength and status of Japan as a world
power. Here, too, is an explanation of the Japanese tendency for all faces to
turn towards Japan, for where they lack strength as individuals, they find in the
power of a nation the courage to voice their own cause and defend their rights.
In the community agreement concerning their orientation lies the strength of their
community solidarity, for having as their focus of attention the same authority,
the whole group tends to be controlled by the same motives.

With the increase in power of Japan there is created a necessity among the
people to defend the cause of that nation more vigorously, for with each rise in
national status new problems arise out of the growing complexity of international
relations. Thus, during the recent Sino-Japanese wars, the community has felt
it obligatory to cooperate extensively with the consulate in propagandizing the
Japanese cause. This obligation is born of the fact that the first generation, for all
their long years in America, still cannot forget the training of loyalty to their
nation which they learned years before. Moreover they feel deep in their hearts
that if the Japanese nation were not so powerful as it is, the immigrants in Ameri-
ca would be trodden under foot by the Western peoples.

The consulate functions to solidify the community not so much by its au-
thoritarianism or leadership, but rather by the participation which it demands of
the people in certain types of activity that serve to reawaken in them memories
of their native land.

The Japanese Association of North America. Where the Japanese consu-
late is necessarily a control from outside the community, the Japanese Association
is in all respects at the focal center of the community. In fact, the consulate itself
recognizes the superior position of the Association as the central control agency
of the community, and the former carries on the major portion of its business
with the community through the latter office. Yet to think of the Japanese Associ-
ation as being the central agency in terms of final authority is misleading, for
on the whole its function is far less that of leadership than that of a central co-
ordinating agency.

One finds that the Association functions more in the capacity of managing
those activities which have the sanction or the authorization of the community at
large, and the net effect of their varied activities is a reinforcement of the atti-
tudes which are behind the community. On the one hand the organization has
come to fulfull those requirements that in Japan would be carried on by the gov-
ernment, and on the other hand it has taken over those tasks that in their native
town life would have been served through a more stable family system than exists
here, or through an informal body of the community folk. The organization is,
therefore, in many ways a peculiar combination of bureaucratic activity, so fa-
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miliar in Japan, and the informality of a small village group that meets to con-
sider some highly localized problems. It is probably because the Association fits
into these patterns so familiar to the people of Japan that it contributes to the
- solidarity of the community, but, on the other hand, it is probably for the same
reason that the organization is not as satisfactory as it might be in finding solu-
tions for problems created in a new environment.

As with the other organizations which we have discussed, the functions of
the Japanese Association have shifted with the changing tides of the times. Be-
tween the first organization of the Association in 1900 until the passage of the
Immigration Act in 1924, the principal tasks of the Association were those dealing
with immigration and the immigrants. There were the problems of visaing the
passports, there were the problems of Americanization, and out of these devel-
oped also the questions of naturalization and anti-Japanese agitations.

In the earliest days it was customary for the consulate to act as the visaing
agency, but this office, it was discovered, was not close enough to the people to
render this service satisfactorily, and the work was turned over to the Japanese
Association. Thus, from a very early period distinction of function between the
Japanese consulate and the Japanese Association was made, and the naturally
closer position of the Association to the people was recognized. The fact is signifi-
cant in pointing to the peculiar fitness which the Association had for coordinating
certain necessary functions of the community, and it is in this sense that the or-
ganization has contributed most to the solidarity of the community.

For a people who possess a natural respect for authoritarianism, and for gov-
ernment, it is not surprising that they considered the problems of Americanization,
from a very early period, as being an important part of their program. Their ef-
forts were directed mainly in the channels of American cultural education for the
adult Japanese. More important still were their services in translating and in-
terpreting important items of English news, both current and historical.

The natural consequences of such programs as those sponsored by the organ-
ization was an arousal of interest in naturalization and in gaining the rights of
citizenship. Thus, when one of their members, K. Ozawa, brought his case before
the Supreme Court in an effort to win the right of franchise, the Association fell
directly behind the movement, and organized a committee to press the suit. That
the Japanese Association was in those days showing leadership cannot be denied,
and the importance of its work has come to be minimized largely because of its
failure at that time to overcome the prevailing anti-Japanese feeling.

Perhaps the outstanding efforts of the Japanese Association came in the
years immediately following the enforcement of the Anti-Alien Land Laws.
Though these laws affected more immediately the peoples of the rural districts,
they nevertheless had important bearing upon the Japanese in the city because
they were aimed at the Japanése people as a whole. Here again the Association
took the initiative in bringing the cases to court, but failing in these law suits,
sought other means of getting around the problem. It successfully met the situa-
tion by the formation of a corporation under the trusteeship of some white law-
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yers, and under its name bought up some eight hundred acres of land which it
redistributed among the Japanese farmers who had lost possession of their land.®®

On some occasions, therefore the Japanese Association has served in the ca-
pacity of community leadership, but essentially because of its failure to defend
successfully the cause of the Japanese in these important cases, the organization
has never attained the dominant position in the community that it might have.
Its impotence as a vigorous political group within the community, which it was
necessary that it become were it to serve the community significantly, lay in the
fact that not one of its members had a right of franchise under the laws of the
United States.

Feeling keenly this lack of strength in their own hands, the leaders of the
Japanese Association worked to gain this power indirectly through their children,
who, being born on this soil, could have that which the elder Japanese could never
possess. We find, therefore, that it was the Japanese Association which was in-
strumental in creating the Japanese-American Citizen’s League, a body of second-
generation American citizens. But even since the creation of the League, there
has not been any marked increase in strength of the Association, and, as a matter
of fact, it is playing a less important role today than before because of the de-
creased significance of its work.

Yet, on a small scale they continue the activities which I earlier indicated as
being reinforcements of sanctioned attitudes within the community. In brief, the
program of the organization is divided into five departments, namely, Finance,
Social Welfare, Commercial, Educational, and Young People’s Welfare. To fi-
nance the organization, the people of the community contribute annually in the
way of dues and donations a sum of $3,186.50, supplemented by a donation of
almost $1,000 from the Emperor of Japan, plus about $3,647.99 which it re-
ceives from the Community Chest. With regard to the last item, however, the
community prides itself on the fact that it returns more in the amount it donates
at the time of the Community Chest drive than it receives from the Community
Chest, and it likes to see its name in the American newspapers described as among
the first communities to go over the top in the drive.®?

The Social Welfare Department has as its chief activities the work of car-
ing for the dependents of the community, aiding them in whatever manner neces-
sary, returning to Japan those who desire to go back there but have no financial
means of getting there, visiting hospitals where Japanese are present, and caring
for the cemeteries where Japanese are buried in any numbr. In its expenditures
for the year 1936, the accounts of the Association show an expended sum of
$1,623.25 for relief and visiting. It has an annual banquet honoring those more
than seventy years of age, and a meeting honoring the mothers because “Japanese
women have relatively few occasions when they can get out and enjoy social con-
tacts.”
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The Commercial Department works in conjunction with the Japanese Cham-
ber of Commerce promoting the Japanese business men’s cause. For instance, on
the Fourth of July it puts on a celebration in the Japanese community for the
purpose of attracting white customers to the Japanese business district. It acts

- as arbiter between the numerous business associations that go to make up the
Chamber of Commerce. ,

In its educational program, its chief aim has been that of promoting high
scholarship among the second generation, and it has been among the most vigor-
ous supporters of those students who have taken special honors at their schools.
Likewise is it the watch-dog for any cases of juvenile delinquency, that they
might be publicized as a moral lesson to other children. It is this kind of pressure
which keeps the parents constantly watchful over their children, lest they fall
into bad ways and bring shame upon the family name.

Lastly, it supports a Young People’s Welfare Department, the purpose of
which is to promote interest among the young people in the Association’s work.
One member of the organization gives the reason for this program as follows:

It is certain that the Japanese, as long as they exist as a racial unity, must
function as such. No matter how much they may desire to become Americans, as
long as their color is different, it will be impossible for them to withdraw completely
their bonds from the Japanese community. This problem of racial difference is per-
haps the most important one which the Japanese must meet.68

In this brief history and outline of the Japanese Association we can see that
while the organization has not functioned significantly in the way of creative
leadership in the community, it nevertheless has had an important part in binding
the community together. It is to be noted in the program which we have just
briefly described that its main framework is underlaid with conceptions that are
essentially Japanese in tradition. Financing of the organization, for instance, is
by donations, gifts, and dues paid as an obligation that must be met by the com-
munity. Its commercial programs, its educational work, social welfare and young
people’s welfare are all directed towards an increased consciousness of that which
is peculiarly Japanese about its community and which necessitates an increased
participation within the Japanese community.

When we view some of the attitudes held by the people of the community
concerning the Japanese Association, we recognize that the solidarity which it
supports is not as secure as would at first seem. When we look at the members
of the organization, we find that a great number of them are like this individual
who declared:

When I first came to this country, I didn’t join any special organizations. The
only thing that I did join was the Nihonjinkai (Japanese Association) but that was
because everybody else in the store was a member and they urged me to become one
also. It only meant that I paid my dues, but I never went to any of the meetings.
The only advantage gained by it was that I was known to be helping in a public
cause.8? 2
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And there are still others like the following who feel that the Japanese As-
sociation is of interest primarily to those who are particularly eager to gain rec-
ognition from the community, and feel quite critical about the organization :

What good is the Japanese Association anyway? I used to pay one dollar a

month to them, but I tell you that an organization like that can’t do any work on a

little bit of money. ... All that those fellows do down there is to get together and
talk about each other. They never do anything useful for the community.70

The Japanese likes being recognized as some super-individual. The Japanese As-

sociation is composed entirely of men who are after recognition, and who would be

the leaders themselves if they could get into the place of power. Some of the older

men still hold the seats of honor, but there are a number of younger men who are

struggling to get up there themselves. I think this desire for recognition is especially

a Japanese characteristic and one sees it in the activity of almost every associational

grouip among the Japanese. . . . It’s also true of the Japanese women as well.7t

It would seem from this that the future of the organization depends upon the
course of history, and any critical events that may occur during that historical
process. If the community continues in its present uneventful course, the Japa-
nese Association may soon find itself without any business by which to retain the
interest of the people. If some crisis should arise as, for example, a vigorous
anti-Japanese campaign, then the Association may again come to life and show
not only a coordinating value, but real leadership as well. Judging by present in-
dications, though we can see that the community has sufficient Japanese orienta-
tion as yet to offer certain functions for the Association, it would seem that the
Japanese Association of Seattle will gradually pass into senility in the not distant

future.

Kenjinkai. 1 have already mentioned the important part which the ken, or
the prefectures of Japan, have played in creating the solidarity of the Japanese
community. We need here to mention something about the formal organization
behind the ken, that is, the kenjinkai (prefectural organization).

In Japan, the ken as a social organization has relatively little importance, ex-
cept as an administrative unit of the nation. It is only when the Japanese leave
their native land and congregate in large numbers in alien places that the differ-
ences of ken become noticeable and make for a degree of intimacy among those of
the same ken that has a certain clannishness about it. The chief reasons for this
felt difference is, of course, the fact that over long centuries of relatively immo-
bile social organization, the people living in different areas developed distinctive
traits of culture which differ so greatly from one another that even from the
standpoint of language alone there are occasions of great difficulty in understand-
ing. Even today, with the high degree of mobilization and standard education that
have entered into Japan, there continue some of these differences.

Miss Fumiko Fukuoka puts the point well where she says:
The Japanese who comes to America, 2 strange land, is exceedingly happy to

meet any other Japanese, and mare so when they are from the same ken. They feel
an intimacy which they did not know when they were in their home land. They feel
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as if they have known each other a long time and are kinsmen. In the early days of
Japanese immigration, the number of kenjin was small. In later years the newly ar-
riving immigrants found a considerable number of ken people in America. They
got together and organized friendly clubs.?2

Here in Seattle it cannot be so boldly stated that a considerable number of
ken people came together, for with the relatively smaller community here than in
Los Angeles, about which Miss Fukuoka is writing, the size of the kenjinkais has
necessarily been smaller. It is for this reason that the local kenjinkais have not at-
tained to the high degree of organization that they have in some places in Califor-
nia.

Yet the functions of the kenjinkai have been the same here as elsewhere,
though perhaps on a smaller scale. Informally speaking, the organization is
simply a social gathering of people from the same prefecture having, therefore, a
common background of memories, speech, and customs that offer the members of
the group an intimacy which they cannot feel with people from other ken. For-
mally speaking, the clubs function in the much more significant capacity of mutual
aid, giving help to those members who are financially embarrassed by illness,
death, or a lack of economic means. The financing of the organizations is largely
carried on by donations, but due to their somewhat obligatory character among
Japanese, these donations take on the characteristics of dues.

It is perhaps more in the informal functions of the kenjinkai that we see their
most characteristic solidifying effects. Kenjin, for example, are said to differ
in their personality traits depending upon the ken from which they came. Com-
mon belief is that the Hiroshima people are sharp business men, the Gumma peo-
ple are quiet, and so on. Throughout all these comparisons is a constant tendency
to elevate one’s own group. Parents desire their children to marry someone from
their own ken, because, they say, it is then easier to trace the heredity of the other
party. One always has a tendency to have more friends among one’s own kenjin,
and there is a tendency to favor a kenjin in any kind of relationship. Not the
least important are such kenjinkai social functions as their annual picnics, their
frequent dinner meetings for one occasion or another, and their sponsorship of
gatherings for any distinguished person of a ken passing through the city.

At one time, large blocks of kenjinkai people participated in the Japanese As-
sociation, and it was possible for the larger ken, such as the Hiroshima and Yam-
aguchi, to gain considerable control over the Association and its important of-
fices. Because of the disfavor with which these blocs were held, particularly by
the people of the smaller ken, the political significance of the ken has since de-
clined considerably, but even today there is a tendency to give a greater prestige
to those having membership in a large ken.

The kenjinkai, it may be said, is an extension of kinship attitudes to the
group next larger than the family and closest to it in the degree of intimacy
among the members. We may cenceive it as standing midway in the scale of rela-
tive intimacy from the family to the community. In this sense it shows a broad-
ening of the bonds of mutual obligations to include a larger primary group than
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one’s immediate family. It is in this last function of acting as a relay in the pas-
sage of primary-group attitudes from the family to the community that organiza-
tions like the kenjinkai contribute significantly to the solidarity of the community.

The Japanese Newspapers. There are today in the Japanese community two
Japanese daily newspapers, excluding the weekly paper published by a second-gen-
eration Japanese. The function of these two newspapers in creating solidarity in
the community lies not so much in any leadership which they show with regards
to community activities as in their function as agencies of publicity for the other
organizations of the community, and in particular for the two main socio-political
bodies, the Japanese consulate and the Japanese Association. It is primarily in
the work of publicizing such organizations, and in thus keeping the eyes of the
community turned inward, that the newspaper is a significant factor in strengthen-
ing solidarity.

While this writer was unable to find any readily accessible figures on the cir-
culation of the newspapers in the city of Seattle, it is probable that most first-
generation Japanese have access to either one or the other of them, since there
are not many of these immigrants who read the American papers. Because only a
minimum of first-generation Japanese read the American newspapers the Japa-
nese newspapers are significant, for here, then, is an important ofgan for the for-
mation of public opinion which has an almost uncontested supremacy.

Although traditionally the two newspapers have shown a keen rivalry in at-
tempting to gain the widest support of the community and have frequently taken
opposite sides of issues in support of their differences, at bottom there is little
distinction between the two except petty differences of policies which they have
fashioned for purposes of publicity, for they are both weighted heavily in the di-
rection of a Japanese orientation. Today, however, one of the newspapers has a
wider and more popular support, not only here in Seattle alone, but throughout
the Northwest, and, according to the word of a person familiar with the financial
conditions of both, it seems inevitable that one of the two must sooner or later be
discontinued.™

No better illustration of the kind of influence which the Japanese newspapers
have in making for the solidarity of the community is to be had than in the type
of news which these two papers have published over the recent Sino-Japanese
conflict. Since the beginning of warfare in July, 1937, the papers have covered
with unabated avidity all the important news to be had about the Oriental crisis,
and there has not been a day since that time when the war news was not the most
important item on the front page. Not alone in the fact that they give so much
space to this event do we have the significance of this news in furthering the soli-
darity of the people, but rather in their consistent and vigorous defense of the
Japanese cause in this war do we see the peculiar influence which it has. That
their news is weighted heavily in that direction is not surprising when we con-
sider that all their news items from Japan are direct transcripts of daily wireless
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dispatches taken through their own receiving stations directly from Japan, and
when we note that this news is censored by the Japanese government before it
leaves the nation.

The powerful effect of this publicity is apparent in the solid attitude of the
" community in support of the program to which the Japanese government has
committed itself in China, and the vigorous and bitter attacks that the people
make against the American newspapers which, they claim, deliberately falsify
their reports in favor of China. In this regard, it is interesting to note that the
Japanese newspapers, in conjunction with the Japanese consulate, have sponsored
a program of educating the second-generation Japanese concerning the “true”
conditions behind this conflict, as a counterbalance against the evil influences of
the American dailies published here in Seattle. Thus, in their news and editorial
columns, one finds admonitions to parents to interpret the Japanese newspapers to
their English-speaking sons and daughters so that the latter may correctly state
the case to the larger American public.

The following are typical of the attitudes expressed among the Japanese par-
ents today concerning the inadequacy of interest taken by the second-generation
in Japan’s cause in this present conflict:

The trouble with the second-generation is that they read only the Times and the
P. I, and they can’t get anything but lies about the whole situation. The Japanese
newspapers say that it’s not so much the matter of educating the American public
with the Japanese point of view which is necessary, but it's more necessary to make
the second generation themselves understand whar the whole thing is about for they

can’t read the Japanese newspapers and they don’t sympathize with the Japanese
angle of it for that reason.7

In these times it is too bad that the second generation cannot read the Japanese
papers. It is really a tremendous handicap. The second generation ought to have a
clear conception of what is taking place in the Far East, but without this ability to
read the news they are not in a position to serve as an interpreter to the Americans
of the Japanese position. Even now, the Association is looking for some capable
Japanese student from Japan, or some kibei, who can serve in this capacity.”®

The function of the Japanese press in this community is clearly that of ar-
ticulating those sentiments in the community which are latent and ori\ented to-
wards Japan, particularly in crises such as the present. There have been occasions
when these papers have assumed for themselves the function of Americanizing
their public, but by the very nature of the papers, written as they are entirely in
Japanese, except in relatively recent years when it became necessary to give over
one of their daily eight pages to an English section to attract the growing second-
generation population, the newspapers have a natural bent towards directing the
public’s mind toward Japanese interests.

Not alone with regard to such news as that of the recent conflict is the press
important in orienting its readers toward the community, but in so far as it gives
over a major portion of its paper to discussing matters which are largely Japa-
nese, from the editorial down to the novelette, the influence of the press in keep-
ing the people turned toward the community is extremely profound. Here too
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are daily reported the organizational activities of the community, and all the
births, marriages, deaths, and other events which go to make up the body of the
community’s daily conversation. Not the least”important is the use which the
Japanese Association or the Japanese consulate makes of these columns to guide
the Japanese community in channels which they desire. For instance, one of the
chief means of juvenile delinquency control used by the Association is that of
publicizing in the newspapers the immoralities of any youngsters whom they learn
about, and this undoubtedly exercises a strong influence over the parents of the
children if not directly over the children themselves.

The solidarity of the community is promoted by the newspapers, primarily,
by the emphasis which they give to news which is essentially of Japanese or of
their community interest; secondly, by the necessarily Japanese interpretation
which they give to any general news; thirdly, through the efforts made by organi-
zations to control the community through its columns; and finally, because its
readers need not learn to read the American newspapers.

RECREATIONAL INSTITUTIONS

Play for the average Japanese in Seattle has not been a significant part of his
life. After all, the Japanese have had to struggle long and hard for the little they
have earned, and there has been relatively little time or money left over for recrea-
tion. But in the recreational activities that they have developed, we can plainly
see the same forces making for solidarity in the community that have been at
work in the other institutions.

If we observe the play of the younger generation, we find no difference what-
soever in their round of recreational life from that led by normal American
youths. They play at all the sports from baseball to ping-pong, they know how to
dance, they get together for nightly poker sessions, but the play of the young peo-
ple is, in general, not at all similar to the play of the older generation. It is true
that a limited number of the latter have taken to tennis, golf, and even to skiing,
but by and large the first generation knows nothing at all about these games, or
they tend to remain merely observers.

Among the first generation there is an inevitable tendency to turn to those
forms of play that fit essentially into a Japanese world of things. They play not
the international form of chess, but a Japanese brand. In music, they know noth-
ing of the Western flute or guitar, but they have their own Japanese flutes and
guitars (‘“shakuhachi” and “biwa”) that make music strangely unmelodious to
the Western ear. And if it be true that fishing is one of the most popular of
sports among the Japanese, it is essentially because the Japanese are traditionally
fish-eaters and have a far greater appreciation of a good catch than have the
Americans.

The significance of the fact that their play does revolve about values that
are essentially Japanese in their background is that for the participants in these
activities there is a constant reinforcement of the orientation towards Japan, and
even a reference back to their childhood days in their native land. One of the best
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examples of such reinforcement lies in the Japanese entertainments that are fre-
quently presented at their local auditorium. In the main these plays, such as the
“kabuki,” are mostly in the heroic tone, and the parts are played with primary
emphasis upon the traditional ideals of the Japanese people such as filial piety,
the courage of warriors, and the acceptance of duty. The plots revolve, as a rule,
about problems of duty, and they are filled with the traditional sentimentalism of
Japan which is as much a part of Japanese culture as the burlesque is a part of
American culture. Through such entertainment the Japanese are able to transport
themselves back to another life and another land. One who knows the sentimental
attachment which the Japanese feel for their home land can realize how effectively
these repeated dramatizations draw them back into their community.

Again, in the enthusiasm which the first generation show for such traditional-
ly Japanese sports as judo (art of self-defense) and ken-juisu (Japanese fenc-
ing) do we find expressed values that are typically Japanese by nature. Not only
are these physical exercise, but as an English dictionary defines correctly, a men-
tal development as well; for a primary function of these sports is a disciplining
of the will. The recent enthusiasm shown among the second-generation Japanese
in these sports is undoubtedly in large part a reflection of the enthusiasm shown
by their parents, for the latter see in these sports a means of giving their sons a
form of discipline which they feel is lacking in America.

Finally, we may turn to the reading matter of the Japanese. Few among them
read even the American newspapers, and to find any of them reading an American
book would be so unusual as to create amazement. But, in their native language,
they are relatively extensive readers and there are but few homes where there are
not a few Japanese magazines available or where there is not a book-shelf of
Japanese books. That they read, on the average, anything more profound than
the sort of thing to be found in a popular American magazine is dubious, though
books on religion seem to have an exceptional interest for the Japanese readers.
But, as in the case of the past few months when books on the Sino-Japanese war
crisis have been particularly popular, the effect of their reading is to strengthen
the Japanese points of view, and revive their Japanese interests.

Play among the Japanese of Seattle, therefore, serves to reinforce sentiments
toward Japan, for the whole of their play life tends to revolve about activities
that are essentially Japanese in character. Where they do participate in games
that are American in tradition, it is invariably among themselves, and there is but
a limited assimilation into the spirit of the culture out of which the game springs.



Iv.
CONCLUSION

The problem of social solidarity which we have discussed in the foregoing
chapters is an old one which has occupied the attention of some of the most emi-
nent sociologists. Maine, Tonnies, Durkheim, Cooley, and Thomas, to mention
but a few outstanding names, gave considerable space to its discussion. While it
might be desirable to offer in this connection an extended analysis of these men’s
writings on this subject, it is impossible to enter upon such a digression at this
point. There are, however, certain points of agreement in their writings on so-
cial solidarity that should be mentioned.

They all observe, for instance, that in societies where social solidarity is
strong the people implictly assume a kinship basis for the group; or when this
kinship is not real, the people take it to be real. This implies that the solidarity
of such societies grows out of their primary-group intimacy and the bonds of col-
lective responsibility which such kinsfolk intimacy establishes. These writers also
point to the dominance of tradition in the collectivistic societies, and the levelling
out of personal differences which such conformance brings about. By contrast the
individualistic societies are seen to have a minimum of tradition, a greater degree
of rational or deliberative activity, and, hence, a greater individuation of person-
ality.

Among the Japanese in Seattle the fundamental factors that have contributed
to the solidarity of the community are undeniably of this very nature. It is not
difficult to see that one of the central tendencies of the community is constantly to
refer for social guidance to certain customary modes of behavior which were im-
ported from Japan. The fundamental character of these customs, we have pointed
out, is their invariable tendency to call out sentiments of collective responsibility.
We thus find that the central authority in the Japanese community which keeps its
people disciplined and solidary lies in the weight of tradition, and that this au-
thority is sustained by the people’s continued belief that these customs are right-
eous and fundamental.

We do not, of course, take any such naive position as that traditions live in
and of themselves apart from the men who make and use them, but traditions
have a peculiar authority for the Japanese because social life has little meaning
except in reference to them. It is not possible for the Japanese to make their
world as they go along, as the Western individualists, relatively speaking, do. The
Japanese live, rather, in expectation that their world will be patterned after the
traditional Japanese mode of behavior, and they find themselves at loss when
these expectations are not met. The judgments of the past constitute the authori-
ty which compels the Japanese to create a highly integrated community, and they
have no alternative, for these people have no knowledge of other ways.

(123)
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More specifically, this body of tradition commands permanence and worship
because it has as its cornerstone a code of ethics that has received the sanction of
the ages. The historicity of this code of ethics gives it an aura of sacredness-for
. the Japanese, and when this code is applied as the backbone of their traditions so
as to make the rejection of this tradition unethical, the people have no other choice
than to conform.

But if men are too long exposed to a system of ethics that is inconsistent with
their personality, they may come to lose faith in it, and find serious need for ques-
tioning it. In the Japanese community, it is essentially this lack of any necessity
for questioning their ethics that makes for the persistence of it. When, from the
smallest social unit to the largest there tends to be a rigidly consistent application
of the same ethical code, a participant in such a community cannot help but feel
an inner rationality in his traditions.

If, however, traditions of the American community, such as individualism,
were to make inroads into the Japanese community, the greatest amount of social
pressure from the defenders of Japanese traditions could not prevent the disor-
ganization of their ethics. It is in this regard that the orientation of the Japanese
in Seattle is important. From the first the orientation of a large majority of the
people has been directed towards Japan; because of this orientation they built a
community that is socially self-sufficient, and in this way prevented the invasion
of any alien culture. The anti-Japanese agitations and legislation further acted to
drive them into their own community. The net effect is that the community,
though scattered geographically for business and residential reasons, is in spirit
a tightly bound enclosed circle through which their traditional modes of ethical
behavior operate without interruption.

Under such circumstances has grown that spirit of Gemeinschaft which
Ténnies so clearly described. No more succinct statement as to the relationships
of men among the Japanese could have been made than when he said: “One finds
himself in a community with his own people from birth onward, bound to them
in weal and woe.” This is precisely the way a Japanese feels when in his own
community—that he is with his own people, and that the welfare of the one is the
welfare of the many. It is through this that his faith in his ethics is doubly
strengthened.

But to think that there is continuous solidarity is, indeed, erroneous, for one
may logically expect that in a society of this type there would be factors tending
to disrupt the smoothness of its operation. If, as our analysis would seem to in-
dicate, such a society places high valuation upon status, and by the movement
from Japan to America the possibility of attaining high status is increased, we
may expect among the people a vigorous striving towards the elevation of the
self within that group. So we find in the Japanese community a constant strug-
gle for social supremacy that creates much bickering and petty competition. One
finds today a few in the community who have tired of this oppressive intimacy,
and have chosen to break away to a large degree.
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Aside from such factors as personal ambitions, however, there seem to be
other seeds of disruption of which the Japanese themselves are not so clearly
aware. Especially is this the case where, by the necessity of participation in an
American social order, the Japanese community finds at points here and there that
their primary-group conceptions of society are inadequate to meet the demands
of a new type of social participation. In other words, try as the Japanese may
to keep the invasions of individualism and other secondary-group attitudes from
seeping into their community, by the very nature of their contacts with American
institutional life they have begun to find certain conflicts, between their mode of
life and that of the American, that cannot be reconciled except by completely cast-
ing off the one or the other. Since they live in an American scene, it seems neces-
sary to cast off their Japanese customs rather than the American ones.

Here, too, is one way of explaining assimilation among a people accustomed
to a ghetto life in America. We see in the breakdown of solidarity, as a conse-
quence of dilemmas created within their own community, the steps by which the
Japanese are led out of their community. It is where their traditional mode of
behavior is no longer consistent with the actual life they lead, where the tradition-
al obligations become burdensome and the personality cries for liberation, and
where attitudes of sacredness about the traditional Japanese customs degenerate,
that assimilation into another group starts to take place in earnest.

Finally, we may conclude our discussion by raising the question as to what
significance this study has in understanding the solidarity of communities other
than that of the Japanese. To generalize from a single case is, of course, unsound,
but it may be permitted to state a hypothesis which might be tested by others.

In the Japanese community we have found that the basis of solidarity lies
fundamentally in tradition, a tradition that is closely interwoven, in the main, with
time-tried conceptions of ethics. The question to be raised is whether there exists
any relation between the ethics and the social solidarity of other communities.

Our emphasis upon the ethical as the chief factor in community solidarity,
we recognize, comes from the fact of having studied a people among whom ethics
seems to have an outstanding importance. Yet even a casual knowledge of the
United States, with its extreme segmentalism of cultural organization and an
underlying lack of any clearly defined ethical tradition, makes one wonder if
lack of solidarity and lack of ethical agreement are not closely correlated. Is it
not possibly true that those people among whom the sense of “oughtness” is least
clearly integrated are those among whom the lack of solidarity is most apparent?

It is not my suggestion that the United States should adopt the ethical tra-
dition of Japan, for even now we observe that these feudal values are beginning
to show inconsistencies within themselves under the pressure of industrialism.
Rather is it my point that the apparent lack of integration within the communities
of America is, perhaps, a product in part of a lack of well defined ethical mean-
ings, and that some more mobile set of ethical traditions than that of the Japanese
might be developed to give American society a greater stability. Sociology may
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function here in raising such questions as: What conception of ethical meanings
exists among the American people? What are the inherent inconsistencies within
their ethical tradition? What kind of ethical conception may be defined that will
give greater integration to their culture, and will be acceptable to the people? In
other words, I contend that sociology may, perhaps, study with profit the ethical
aspects of a society as well as the statistical, for the one is as much a set of socio-
logical data as is a collection of statistical tables.
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